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GACCHACARA PRAKIRNAKA 


PUBLISHER’S NOTE 


Ardhamagadhi Jaina Agamic literature is a valuable 
treasure of Indian culture and literature. It is unfortunate that due 
to the non—avail: bility of suitable translations of these works, both, 
the laymen as well as the learned scholars were unfamiliar with 
them. Of these 4gamic works, the Prakirnakas have almost been 
unavailable even though they are of an ancient origin and are 
predominantly spiritual in their content. We are fortunate that 
Mahavira Jaina Vidyalaya, Mumbai has already published the 
original texts of these Prakirnakas duly edited by Muni Sri 
Punyavijayaj?, but in the absence of suitable translations in 
modern Indian languages, they were generally inaccessible to the 
lay readers. It is for this reason that the Coordinating Committee of 
the scholars of Jainology had decided to accord priority to the 
translations of the canonical texts and allotted the task of 
translating the Prakirnakas to the Agama Sanisthana. The 
Sanisthana has, to date, translated fifteen PraAjrnakas into Hindi 
and published them for the benefit of the inquisitive readers. 


However, those western and Indian readers, settled abroad, 
who don’t read and understand Hindi, are still deprived of the 
contents of these enlightening works. We are happy to see that 
Colonel Dalpat Singh Baya has translated the ‘Gacchacara 
Prakirnaka int’ English for such readers as well as for them that 
would enjoy reading them in English as much, if not more, as in 
Hindi. The exhaustive preface and original text with foot—notes 
have been taken from the Hindi edition of the work prepared by Dr. 
Suresh Sisodiya, and edite’ by Prof. Sagarmal Jain. We are 
indebted to them. 
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While publishing this work, we also express our gratitude to 
Prof. K.C.Sogani, who provides valuable guidance to this institute. 
- Our grateful acknowledgement is also due to Sanisthana’s office 
bearers — Academic Patron Prof. Sagarmal Jain, Hony. Director 
Prof. Prem Suman Jain, and Hony. Deputy Director Dr. Sushama 
Singhvi — whose contribution to its growth and progress is 
significant. 


Sri Mangilalji Bothra and Mrs Pramila Bhura, who have 
generously provided the monetary assistance for this publication, 
deserves a special mention and acknowledgement. M/s New 
United Printers, Udaipur also deserve our thankful 
acknowledgement for bringing it out in such a fine shape in record 
time. 


Sardarmal Kankariya Virendra Singh Lodha 
President Secretary general 
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GACCHACARA PRAKIRNAKA 
TRANSLATOR’S NOTE 


Jaina canonical works are a treasure trove of spiritual and 
cultural heritage of India. However, the knowledge of these works 
is hidden behind the veil of Prakrta language, which is no longer 
an in language that it used to be when these works were codified. 
Yeomen services have been rendered, from time to time, by various 
scholars, both monks and householders, to render some of these 
works into Hindi and other modem Indian languages and, in rare 
cases, into English. As a result, the English-speaking readership is 
more or less deprived of this treasure. 

The case of Prakirnakas is still worse as their Hindi 
translations themselves were taken up, in an organised manner, 
only a few years ago. To my knowledge, no effort has so far been 
made to translate them into English except five Prakirnakas 
translated by me and published by the Sanisthana in the last two 
years. I can, therefore, feel a justifiable sense of elation and 
fulfilment on this near maiden effort in the field of translating the 
Prakirnakas into English. 

Translations are, at the best of times, only shadows of the 
originals. The problem becomes more acute when the original 
happens to be in an as ancient language as Prakrta and the 
language of the translation a western language as English. As exact 
equivalent words are not only difficult to come by, but, m some 
cases, well nigh impossible to find, one has to be content with a 
word, phrase or term nearest to the original meaning. Given the 
limitations of a translation, it has been my endeavour to adhere as 
close to the original meaning as possible. 

My task of translating this work, Gacchacara Prakirnaka, 
into English was very much simplified by its Hindi version, by Dr. 
Suresh Sisodiya and Prof, Sagarmal Jain, having been made 
available to me and, which § have freely used in my work. | am 
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deeply indebted to these eminent scholars. 


I shall be failing in my duty if.1 didn’t mention the 
encouragement I have received from Prof Sagarmal Jaina and Sri 
Sardarmalji Kankariya as well as the unstilted support of Dr. 
Suresh Sisodiya in my work. Agama Ahinisa Samata Evani 
Prakrta Sanisthana, Udaipur deserves a special mention as 
without their decision to bring out this work in its English edition, 
it would haven impossible to venture this effort. They have taken a 
great step forward and certainly deserve kudos. 


I dedicate this effort to the memory of my dear and departed 
father, Sri Ganeshlalji Baya, whose personal example, guidance 
and encouragement awakened in mea desire to study the Jaina 
philosophy a little more than a lay follower of the faith would 
normally do and made me capable of undertaking this task. I must - 
also not forget to mention the motivation received from venerable 
Acarya Sri Ramlalji Maharaj and Sthavir Sri Jianamuniji who 
have always encouraged me to proceed further and further in my 
scriptural quest. My wife, Mrs. Kanta Baya, who has patiently 
supported my effort day after day and month after month and many 
other well-wishers who have encouraged me through their kind 
words, also deserve my grateful acknowledgement. 


How far have I succeeded in my efforts is for the readers 
and critics to judge. I shall, however, feel, rewarded if this work 
fulfils the purpose for which it is intended, even partly, as it would 
mark a beginning in the right direction. 


Udaipur, ~ Sreyas. 
Makara Sankranti, 14"" January, 2004. 
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PREFACE 


General Introduction — 


In every faith scriptures occupy an important position 
amongst religious texts. Agamas enjoy the same position and 
importance in the Jaina faith as the Vedas in Hinduism, 7% ripitaka 
in Buddhism, Avesta in Zarthustism, the Bible in Christianity and 
the holy Koran in Islam. Although the Agamas are neither 
considered to as created by a superhuman entity or Apauruscya as 
the Vedas are considered to be, nor are they considered to be the 
divine message handed down by any prophet as the Bible and the 
Koran are considered to be, but they are the compilations of the 
teachings of the most venerable Arfatas and sage saints, who had 
realised the truth and attained enlightenment through spiritual 
practices and purification. Although the scriptures say that that the 
Atiga Sttras or the Primary canons or the foremost scriptures are 
considered to have been preached by the 77rtharkaras or the 
Prophet Propounders of the Jaina faith, we must remember that 
they preach only the meaning (4rtha) i.e. they only present the 
thoughts or the ideas, which are then given the garb of words or 
codified into sdtras or canonical texts by the Ganadharas' — the 
principal disciples of 7irtharikaras, Acaryas (Spiritual masters) 
and other leamed elders or senior monks (Sthaviras). 


The Jaina tradition doesn’ t lay as much emphasis on words 
as the Hindu tradition does. It considers words only as a means to 
convey the thought or idea or meaning. In its view the meaning is 
important not the words. It is this lack of emphasis on words that 


'  “Atthan bhasai Araha suttam ganthanti Ganaharai |” 


~ Avasyaka Niryukti, verse 92. 
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the 4gamas of the Jaina tradition could not keep their linguistic 
character unaltered as the Vedas have been able to do over the 
millennia. This is the reason that the Jafna canonical literature got 
divided into two streams, namely the Arddhamagadhi canons and 
the Sauraseni canons. Of these, the Arddhamagadhi canonical 
literature is not only more ancient but also closer to the oriyinal 
language in whic’: Lord Mahavira preached. The development of 
the Saurasen7 canonical literature was also based on_ these 
Arddhamagadhi canons. The Arddhamagadhi canonical 
literature was also compiled and edited over a period of nearly a 
thousand years -from the time of Lord Mahavira to 980 or 993 
Virabda (reckoned from the date of Lord Mahavira’s Nirvana), 
when they were rendered in their present form in the Valabfr 
conclave assembled for the purpose. Therefore, it is quite possible 
that these were also modified, altered and enlarged by various 
preceptors during this period. 


In the ancient times the Arddhamagadhi canonical 
literature was divided into two categorics, namely the 
Arigapravista (Canon included) and the Angabahya (Canon 
excluded). The- Avigapravista category includes cleven Aga 
Agamas (Ariga included or Primary canons, which are based on 
the sermons of the Virtharkaras and are composed by their 
principal disciples) and the Drstivada while the Angabahyva 
Agamas (Ariga excluded or other than Primary canons) include all 
the other canon‘cal scriptures that were considered to be the 
compositions of the Srutakevalis or Canon—omniscients who were 
fully learned in all canonical knowledge and the Parvadhara 
sthaviras (Elder monks in the know of the fourteen Parwas or the 
Pre—canons — fourteen Puarvas were a part of the twelfth Aga 
Agama, Drstivada). \n the Nandisttra, these Arigabahya canons 
have been further subdivided into Avasyaka (Essential) and 
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Avasvakavvatirikta (Other than essential). The Avasyaka— 
vyatirikta canonical works have again been divided into Kalika 
(Timely studiable scriptures) and Utkalika (Anytime studiable 
scriptures). In the Nandisdtra the classification is as follows > s- 


Sruta or Agamas 


Fee ae iinet eee 

| | 
Angapravistha Angabahya 

| FO rise tena 
Acaratiga | | 
Sutrakrtarga Avasyaka Avasyakavyatirikta 
Sthanaliga | | 
Samavayalga Samayika 


| 
Vyakhyaprajnapti Caturvinisatistava | 
Jiatidharmakatha Wandana | 
Uapsakadasatiga —_ Pratikramana | 
Antakrddasaiga Kayotsarga | 
Anuttaropapatika— Pratyakhyana | 
| 
| 
| 


dasatiga 

Prasnavyakarana 

Vipakasitra 

Drstivada | 

fe ee 
Kalika Utkalika 

Uttaradhyayana DaSsavaikalika 
DaSasrutaskandha Kalpikakalpika 
Kalpa Culla—Kalpasruta 
Vyavahara Mahakalpasruta 


| | 


Nandisatra, Ed. Muni Madhukara, Agama Prakasana Samiti, 
Beawar, 1982, Siitras, 73, 79-81. 
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| 
Nisitha 
Mahanisitha 
Rsibhasita 
Jambidvipa—prajnaptl 
Dyipasagara—prajnaptil 
Candra—prajnapti 
Ksullikavimanapravibhakti 
Mahalitkavimanapravibhakti 
Angacilika 
Vaggacilika 
Vivahacilika 
Arunopapata 
Varunopapata 
Garudopapata 
Dharanopapata 


Vaisramanopapata 
Velandharopapata 
Devendropapata 
Utthanasruta 
Samutthanasruta 
Nagaparijnapanika 
Nirayavalika 
Kalpika 
Kalpavatanisika 
Puspika 
Puspacilika 
Vrsnidasa 


| 
Aupapatika 
Rajaprasniva 
Jivabhigama 
Prajnapana 
Mahaprajnapana 
Pramadapramada 
Nandr 
Anuyogadvara 
Devendrastava 
Tandulavaicarika 
Candravedhyaka 
Sdrya—prajiapu 
Paurusimandala 
Mandalapravesa 
Vidyacarana— 
ViniScaya 

Ganividya 
Dhyanavibhaktt 
Maranavibhakti 
Atmavisodhi 
Vitaragasruta 
Samilekhanasruta 
Viharakalpa 
Caranavidhi 
Aturapratvakhyana 
Mahapratvakhyana 


The above-mentioned classification, found in the .VaudiR- 


sutra and the Paksikasatra mentions only nine Prakirnakas iw 
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all. Of these two names — Rsibhasita and Dvipasagara—prajnaptt 
are found under the classification of Kalika Agamas or the timely 
studiable canonical texts and the rest seven — Devendrastava, 
Tandulavaicarika, Candravedhyaka, Ganividya, Marana— 
vibhakti, Aturapratyakhyana and Mahapratvakhyana — are 
found under the Utkalika Agamas or anytime studiable canonical 
texts.’ Thus, we see that out of the nine Prakirnkas mentioned in 
the Nandisitra and the Paksika—sutra there is no mention of the 
Gacchacara Prakirnaka Besides this style of classification in the 
Nandisitra and the Paksikasudtra, there is yet another ancient 
style of classification, which is found in Ma/acara, a Sauraseni 
canonical work of the Yapaniya tradition of the Digambara 
Jainas. Mitlacara divides the canonical texts into four classes’ — 
1, Virthatikara Kathita (Prophet preached), 2. Pratyekabuddha 
Kathita (Self-enlightened preached), 3. Sruta—-kevali Kathita 
(Canon—omniscient preached) and 4. Pdirvadhara’ Kathita 
(Purva-leamed vreached). Again, in Mualacara, these agamic 
works have been divided as Kalika §ruta and Utkalika S§ruta as 
well. In this classification of canonical works in the Mulicara, 
though canonical works like Uttaradhyayanasitra, Dasa— 
vaikalikasitra, Dasa§rutaskandha, Vyavaharasitra, Vrhat— 
Kalpa, Jitakalpaand WNisithasitra have been included, we don’t 
find a mention of the Gacchacara Prakirnakathere. Similarly, its 
mention is also not available in the Tattvartha Bhasya and the 
Sarvarthasiddhi commentary (of the Digambara tradition) on the 
Yattvarthasitra, which mentions fourteen of the extra—primary 
Arddhamagadhi canonical works. 


> A. Nandfisiitra, Ed. Muni Madhukara, Agama PrakaSana Samiti, 
Beawar, 1982,spp. 161-162. 
B. Paksikasiitra, Devendra Lalbhai Jain Pustakeddhara Fund, p.76. 

*  Milacara, 5/80-82. 
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At present the canonical literature is classified into Asiga 
(Primary), Upariga (Secondary) Mula (Basic) Cheda 
(Disciplinary), Avasyaka (Essential) and Prakirnaka 
(Miscellaneous) canonical works. This classification was, first of 
all, found in Vidhimargaprapa of Jinaprabha (Circa 13" 
century),° wherein we also find the very first mention of the 
Gacchacara Prakirnaka. There, the Prakirnakas such as 
Devendrastava, Tandulavaicarika, Maranasamadhi, Maha- 
pratyakhyana, Sanistaraka, Candravedhyaka, Bhaktaparijna, 
CatuhSarana, Virastava, Ganividya, Dvipasagaraprajnapt,. 
Satigrahani and, lastly, the Gacchacara have been mentioned.’ 
Here, it is noteworthy that in the Vidhimargaprapa the Dvipa— 
sdgaraprajnaptiand Sarigrahanthave been mentioned as separate 
Prakirnakas whereas, generally, the mention of the Dvipasagara— 
prajiapti is found as Dvipasagaraprajnapti Sarigrahani verses 
(Divasagarapannatti-Sarigahani-Gahao). \n our view, this 
seems to have happened due to an over—sight by the editor. 
Actually, Dvipasagaraprajnapti and Sangrahani are not two 
different Prakirnakas but one only. 


The procedure for the study of canonical texts, as laid down 
in the Vidhimargaprap4 mentions the study of the Gacehacara 
Prakirnaka before studying the Mahanisitha.’ The mention of 
Gacchacara in the Vidhimargaprapa proves that this work — 
(Gacchacara) had been recognised as a Prakirnaka by the 14" 


Vidhimargapt ana, p. 55. 
6  Devandatthayani—tandulaveyaliya—Mar anasamahi-M ahapaccakkha 
na—Aurapaccakkhana-S antharayam—Candavijjhaya—Causarana— 
Vir atthava—Ganivijja—Divasagar apannatti-Sangahant-Gacchaya1 ‘am 
iccai painnagani ikkikkena nivviena vaccanti | 
— Vidhimargaprapa, Ed. Jinavijaya, pp. 57-58. 
Vidhimargaprapa, Ibid, p. 58. 
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century. 


Generally, ‘Prakirnak# means ‘a treatise compiled on 
miscellaneous subjects’. According to Malyagiri, the 
commentator on the Nandisitra, the monks used to compose the 
Prakirnakas based on the sermons of the Tirthasikaras (the 
Prophets Propounders of the Jaina faith). “Caurasiim 
painnagasahasstini”, in the Samavayangasutra, points towards 
eighty-four thousand Prakirnakas having been composed by the 
eighty-four thousand disciples of the first 77rtharkara, Lord 
Prophet Rsabhadeva.” As there were fourteen thousand disciples 
in the order of the last (twenty-fourth) 77rthasikara, Lord Prophet 
Vardhamana Mahavira, the number of Prakirnakas now should 
have been a similar number. However, today the number of 
Prakirnakas is not definitely known and presently only ten 
Prakirnakas are recognised amongst the forty-five canonical 
works. These ten Prakirnakasare as follows’ :— 


Catuhsarana, 
Aturapratyakhyana, 
Mahapratyakhyana, 
Bhaktaparijia, 
Tandulavaicarika, 
Samistaraka, 
Gacchacara, 


NAM WYh = 


* — Samavayangasiitra, Ed. Muni Madhukara, Agama Prakagana Samiti, 
Beawar, I Ed., 1982, 84 Samavaya, p. 143. 
A. Prakrta Bhasa Aur Sahitya Ka Alocanatmaka Itihasa, Dr. 
Nemicanda Sastri, Varanasi, p. 197, 
B. Jaina Agama Sahitya : Manana Aur Mimanisa, Acarya 
Devendramuni Sastri, Udaipur, p. 388. 
C. Agama Aur Tripitaka : Eka Anugilana, Muni Nagaraj, p. 486. 
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8. Ganividya, 
9. Devendrastava, and 


10. Maranasamadhi. 


The names of ten Prakirnakas recognised as canonical 
texts, as mentioned in the Painnayasuttaim by Muni Sri 
Punyavijayaji, are as follows:— 


ae Catuh§arana, 

2; Aiarapratyakhyana, — 

3. Bhaktaparijia, 

4, Sanistaraka, 

5. Yandulavaicarika, 

6, Candravedhyaka, 

hs, Devendrastava, 

8. Ganividya, 

9. Mahapratyakhyana, and 
10. Virastava. 


Some differences in the names of these Prakirnkas can 
also be seen. In some works we find Candravedhyaka and 
Virastava instead of Gacchacara and Maranasamadhi,'" while in 
some others we find that the Bhaktaparijna has been excluded 
while the Candravedhyaka has been included."' Besides, more 
than one Prakirnakas bearing the same name are also found. E.g. 
three Prakirnakas bearing the name Aturapratyakhyana and two 
with the name Catuhsarana are found. 


Preface to Painnayasuttaimi Part-I, Muni Punyavijayaji, Mahavira 
Jaina Vidyalaya, Mumbai, Ed. L, 1984, p. 20. 
‘'  Abhidhana Rajendra Koa, Part—Ii, p. 41. 
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The Martipijaka Sampradaya of the Svetambara Jaina 
(Idol worshippin,; white clad sect of the Jainas) tradition recognises 
ten Prakirnakas as canonical texts. However, according to Muni 
Punyavijayaji, if all the texts known as Prakirnakas are collected 
we get the following twenty-two names’ :— 


1. Catuhsarana, 

2 Aturapratvakhyana, 

J, Bhaktaparijia, 

4. Samstaraka, 
5S, Tandulavaicarika, 

6. Candravedhyaka, 

7. Devendrastava, ; 
8. Ganividya, 

9. Mahapratyakhyana, 

10. Virastava. 

11. Rsibhasita, 

12. Ajivakalpa, 

1S. Gacchacara, 

Id, Maranasamadhi, 

IS. Titthogali (Tirthodgalika), 
16. Aradhanapataka, 

17. Dvipasagara—prajnapt, 
18. Jyotisakarandaka, 

19. Anigavidya, 

20. Siddha—prabhrta, 


21. Saravall, and 
22, Jivavibhaktl. 


Preface to P: imnayasuttaimi Part-I, Muni Punyavijayaji, Mahavira 


Jaina Vidyalaya, Mumbai, Ed. 1, 1984, p. 18. 
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Although a certain amount of disagreement is noticed as far 
as the names and the numbers of the Prakirnakas obtained from 
different sources is concerned, we notice that the Gacchacara 
Prakirnaka has been mentioned in the list of twenty-two 
Prakirnakas by Muni Sri Punyavijayaji as well as in the list of 
ten Prakirnakas accepted as canonical texts amongst the forty— 
five canonical works recognised as such by the White—clad Idol- 
worshipping sect of Jainas. The Gacchacara is also found clearly 
mentioned in another work by Jinaprabha — Visalaraja’s Vrtti 
on Siddhantagamastava.” Thus, while the Gacchacara 
Prakirnaka has not been mentioned in the lists found in the 
Nandisitra and the Paksikasdatra, it is found clearly mentioned in 
the lists by Acarya Jinaprabha. It means that the Gacchacara 
Prakirnakais of a later origin than that of the Nandrsatra and the 
Paksikasitra but of an earlier origin than the Vidhimargaprapa. 


Again, although the Prakirnakas enjoy a place of 
secondary importance in the scheme of canonical works, if we 
consider the linguistic ancientness and spirituality of contents of 
these works, soxse of these Prakirnakas appear to be of an even 
more ancient origin than certain canonical texts. The Prakimnakas 
like the Rsibhasita, etc are even more ancient than the ancient 
canonical texts like the Uttaradhyayana and DaSsavaikalika.” 
Hence, the importance of Gacchacara in no way reduces by its 


‘3 “Vande Maranasanidhini Pratyakhyane’Maha‘—“turo'papade | 
Samistara—Candravedhyaka— Bhaktaparijna—CatuhSaranam \| 32 |\ 
Virastava-Devendrastava-Gacchacaramapi ca  Ganividyam = | 
Dvipabdhiprajnaptini = Tandulavaitalikam ca namuh || 33 || 

— Quoted from ‘H.R. Kapadiya, The Canonical Literature 
Of The Jains’, p. 51. 

4 About the ancientness of Rsibhisita please see ‘Rsibhasita : Eka 

Adhyayana, Dr. Sagarmal Jain, Prakrta Bharati Samsthana, Jaipur. 


PREFACE : XXI 


being included amongst the Prakirnakas 


Gacchacara Prakirnaka — 


Gacchacara  Prakirnaka is a_ poetical composition 
composed in the Prakrta language. The word, ‘Gacchacara@ is a 
composite of the two separate words — ‘Gaccha’ and ‘acara’. In 
order to undertake a proper study of the present work — ‘Gaccha- 
cara’ we will have to consider the history of the word “Gaccha’. 
Although, at present, the Jaina monastic orders are divided into 
various Gacchas such as Karatara Gaccha, Tapa Gaccha, 
Payacanda Gaccha, etc, this style of classifying the monastic 
order into Gacchas is not very ancient. In the ancient times the 
monastic order used to be organised into various Ganas. 


In the Samavayargasitra we find the mention of the 
following nine Ganas of the monastic order of Lord Mahavira.— 
Godasa gana, 

l ‘tarabalissaha gana, 
Uddeha Gana, 
Carana Gana, 
Uddakaiya Gana, 
Vissavaiya Gana, 
Kamardhi Gana, 
Manava Gana and 
Kotika Gana.” 


SS MPNDAMAKWNA 


In the roll of heads of monastic groups (Sthaviravali), in 
the AKalpasitra, there is not only a mention of these Ganas but 
also the description of further divisions of these Ganas into 
oe Samavayangasotra, Muni Madhukara, Sri Agama Prakaéan Samiti, 
Beawar, Ed. I, 1981, sittra 9/29. 
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branches, families, groups etc.” According to this roll of heads of 
monastic groups Arya Vasobhadra’s disciple Arya Bhadrabahu 
had four main disciples. Out of these four Arya Godasa founded 
the Godasa Gana. Godasa Gana was subsequently divided into 
four branches — 1. Tamraliptika. 2. Kotivarsika, 3. Paundra~ 
varddhanika and 4, Das? Kharbatika. Another disciple of Arya 
Yasobhadra was Arya Sambhativijaya who had twelve disciples. 
Of these Arya Sthulibhadra had two disciples — Arva Mahagiri 
and Arya Suhasti. Eight disciples of Arya Mahagiri were 
Sthavir Uttarabalissaha etc. The Uftarabalissaha Gana was 
founded by this disciple — Sthavir Uttarabalissaha — of Arya 
Mahagiri. The Uttara balissaha Gana was further divided into 
four branches called 7. Kausambika, 2. Suktamukaka, 3. Kautu— 
mbika and 4. Candranagari. 


Arya Suhasti also had twelve disciples namely — Ary2 
Rohana, Sthavir Srigupta, Sthavir Bhadrayasa, Sthavir 
Kamardhi, Sthavir Ti: isyagupta, Sthavir Susthita and Sthavir 
Supratibaddha ete. 


Arya Rohana, of the Kasyapa clan, founded the Uddeha 
Gana, which had four branches called — /. Audumbarika, 
2. Masaparika, 3. Matipatrika and 4. Purnapatrika. Besides 
these four branches the Uddeha Gana also had these six families 
(Kula) — 1. Nagabhutika, 2. Somabhitika, 3. Ardragaccha, 
4, Hastaliya, 5. Nandiya and 6. Parihasika. 


The Carana Gana was founded by Sthavir Srigupta. 
it had four branches called 1. Haritamalikart, 2. Sarikasiva, 


© Kalpasitra, Tr. Arya Sajjansri, Si jaina Sahitya Samiti, Kolakata, 
leaves 334-345. 
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3. Gavedhuka and 4. Vajranagari. Besides these four branches 
this gana also had these seven families — J. Vastralaya, 2. Priti— 
dharmika, 3. Haliva, 4. Puspamaitriya, 5. Maliya, 6. Arya 
Cetaka and 7. Krsnasaha. 


Sthavir BhadrayaSsa founded the Uduvatika Gana, which 
had four branches called — 7. Campika, 2. Bhadrika, 
3, Kakandiki and 4. Mekhalika. ts three families besides these 
four branches were — /. BhadrayaSaska, 2. Bhadraguptika and 
3. Vasobhadrika. 


Sthavir Kamardhi founded the Vesavatika Gana, which, 
too, had four branches called — 1. Sravastika, 2. Rajyapalika, 3. 
Antarijika and 4. Ksemalijjika, besides these four families — /. 
Gantka, 2. Meghika, 3. Kamardhika and Indrapuraka. 


Sthavir Tisyagupta founded the Manav Gana that had 
four branches and three families. Its four branches were — /. 
| Kaspivaka, 2. Gautamivaka, 3. Vasisthika and 4. Saurastrika. 
Three families of Manava Gana were I. Rsiguptiya, 
2. Rsidattiva and 3. Abhijayanta. Other two disciples of Arya 
Suhast — Sthavir Susthita and Sthavir Supratibuddha founded 
the Kotika Gana, which, too, had four branches called 1. Uccairna 
gart, 2. Vidvadhari, 3. Vajri and 4. Madhyamika. Besides, this 
Kotika Gana also had four familes — /. Brahmaltiya, 2. Vastra— 
fiva, 3. Vanijva and 4. Pragsnavahana. 


Sthaviras Susthita and Supratibuddha had five disciples 
of which Sthavir Priyagrantha founded the Madhyama branch of 
the Aotika Gana. Sthavir Vidyagopal founded the Vidyadhari | 
branch and Sthavir Arya Santisrenika founded the Uccairnagart 
branch. Aryz Santisrenika had four disciples — /. Sthavir Arya 
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Srenika, 2. Sthavir Arya Tapasa, 3. Sthavir Arya Kubera and 
4, Sthavir Arya Rsipalita who respectively founded the branches 
called 1. Arya Srenika, 2. Arya Tapasu, 3. Arya Kubert and 
4. Arya Rsipalita. 


‘Sthavir Arya Simhagiri had four disciples called — 7. 
Sthavir Arya Dhanagiri, 2. Sthavir Arya Vajra, 3. Sthavir Arya 
Sumit and 4. Sthavir Aryarhaddatta. Sthavir Arya Sumitsiri 
founded the Brahmadipika branch and Sthavir Arya Vajrasvami 
founded the branch called Vajri. Sthavir Arya Vajrasvami had 
three disciples called J. Sthavir Arya Vajrasen, 2. Sthavir Arya 
Pdma and 3, Sthavir Arya Aryaratha. These three disciples of 
Sthavir Arya Vajra founded the three branches called 7. Arva Na 
gila, 2. Arya Padma and 3. Arya Jayantirespectively. 


Like this we find that the mentions of various Ganas and 
branches (Sakh4) and famlies (Kula) are found in the roll of heads 
of monastic groups in the AKalpasutra but we do not find the 
mention of any Gaccha anywhere. In the Arddhamagadhi 
primary as well secondary canonical literature, too, the word 
Gaccha has been used im the sense of ‘go’ and nowhere in the 
sense of a monastic group. 


The inscriptions of the time from the 1* to the 5-6" century 
AD found at Mathura etc also do not contain the word Gaccha. 
There, too, the words like Gana, Kula, Sakha, and Anvaya have 
been used to mean monastic groups. Even the available ancient 
inscriptions and treatises of the Digambara and Yapaniya 
traditions have also used the words Gana, Kula, Sakha, and 
Anvaya in this sense. The usage of the word Gaccha, to ‘mean a 
monastic group, is found only after the 9” century AD, On the 
basis of this evidence we can say that the use of the word Gaccha, 
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in the sense of a monastic group, started sometime after the 6” 
century AD."” 


As far as the inscriptional evidence is concerned, the oldest 
available inscription in which the word Gaccha has been used to 
mean a monastic group is dated 1011 Wikrams Era or 954 AD. 
This inscription mentions ‘ Vrhadgaccha’ As far as the literary 
evidence is concerned, the very first use of the word Gaccha, in 
this sense, is found in the Ogha Niryukti (Circa 6-7" century AD). 
Therein it has been said, ‘As a pleasure loving fish that cannot bear 
the jolting and jostling of the sea-waves, goes to the shore and 
perishes, so does a pleasure loving aspirant monk who cannot bear 
the rigorous discipline in the ocean of his monastic group — 
Gaccha, leaves the Gaccha and meets with his nemesis’.’” 
Although the Oghniryukt has not been mentioned amongst the ten 
niryuktis listed in the AvaSyakaniryukti it is, generally, believed 
that the Oghaniryukti is a_ part and parcel of the 
Avasyakaniryukti only. However, it does not seem probable that 
all the presently available verses of Oghaniryukti might have been 
there in the Avasyakaniryukti In our view, most of the verses of 
Oghaniryukti may have been composed sometime between the 
periods of composition of the Avasyaka Mula Bhasya and the 


7 A. Jaina Silalekha Sangraha, Vol. II, Inscription No. 143. 
B. Pratistha Lekha Sangraha, Inscriptions Nos. 34, 38, 39, 133, 833. 
“Samvat 1011 Vrhadgacchiya Sri Paramanandasiri Sisya Sri 
Yaksadevasii ibhih Pratisthitam.” 
— $i Jain Pratima Lekha Sangraha, Lodha Daulat Singh, 
Inscription No. 331. 
“Jaha sigarammi mina sankhoham sagaram asahanta | 
Ninti tao suhakami  niggayamitta vinassanti || 
Evam Gacchasamudde saranavithini coiya santa | 
Ninti tao suhakami mina va jaha  vinassanti || 
— Oghaniryukti, verses 116, 117. 
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After the Oghaniryukti. the next mention of Gaccha is 
found in Haribhadra’s Paticavastu (circa 8" century). There the 
word Gaccha has not only been used for a monastic group but its 
meaning has been further clarified by saying that the group of 
monks and nuns of a guru is called gaccha.’ From _ the 
etymological point of view also the word Gaccha means ‘to go’, 
hence, it is quite logical that a group of monks and/or nuns who 
went about their monastic tours together were called a Guccha. 
However, in this sense, too, its usage is found only sometime after 
the 6" century only because there is no inscriptional or literary 
evidence available to suggest its use, for a monastic group, at an 
earlier time. In the olden times the words such as Gana, Kula, 
Sakha, and Anvaya only were used in the sense of classifying the 
monastic groups 


Towards the end of the roll of heads of monastic groups in 
the Kalpasutra we find the mentions of coming into being of the 
four families called 7. Nivrtti Kula, 2, Candra Kula, 3. Vidva— 
dhara Kula and 4. Nagendra Kula after about 600 years after the 
nirvana of Lord Mahavira. From these four families only came 
the four gacchas called 1. Nivrtti Gaccha, 2. Candra Gaccha, 3. 
Vidyadhara Gaccha and 4. Nagendra Gaccha. \t, therefore 
seems that what were referred to as Au/as in the ancient past later 
came to be known as Gacchas. Whereas in the olden times the 
word Gaccha meant a group of monks and/or nuns that went about 
their monastic tours together, later it came to mean the family of 


20 “Guruparivaro Gaccho tattha vasantana nijjara viula | 


Vinayao taha saranamathim na dosa padivvattl ||” 
— Paficavastu, haribhadrasari, Sri Devacandra Lalbhai Jain 
Pustakoddhar. verse 696. 
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disciples of a guru. Like this, slowly and gradually, the word 
Gaccha replaced the word Ku/a. Although the words Gana, Kula, 
Sakha, and Anvaya remained in circulation upto the 8” or the 9" 
century, the use of the word Gaccha became more widespread and 
the other words like Gana, Kula, Sakha, and Anvaya became 
obscure. Though these words are mentioned in the Pratistha 
inscriptions even today, practically it is the word Gaccha that 
enjoys unchallenged currency. 


Although the word Gacch2 came to be used in the 6~7" 
century itself, its widespread use started sometime around the 10" 
century only. Presently popular and cwrent gacchas such as. 
Vrhad Gaccha, Khartara Gaccha, Tap# Gaccha and Sandera 
Gaccha etc, came into being only around the 10" to 11" century. 


In the work under consideration — Gacchacara — we are 
being told mainly about the gains of staying in a good monastic 
group (Gaccha) and the harms of staying in a bad one. It also tells 
us about the characteristics of good and bad monastic groups. 
Herein, we are being told that the monastic group that keeps proper 
control over the activities of its monks and nuns is a good monastic 
group and, on the contrary, the monastic group that fails to 
maintain such « control is a bad monastic group. Also, that a good 
monastic group is the only one that is worthy of being lived in by 
the good monks and nuns desiring self—-emancipation. This work 
also deals, at length, about the conduct of the monks and nuns of 
the good monastic groups. In this context it also roundly criticises 
the conduct of lax and wilful Acaryas. It is a fact that Lord 
Mahavira had prescribed a very stringent cede of conduct for the 
monks and the nuns of his religious order but with the passage of 
. time, the tendencies of laxity and love for comfort gradually 
deveioped. However, the more vigilant amongst the Acdryas 
opposed these lax and comfort-loving tendencies from time to time 


- 
. 
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and re-established the canonically prescribed and_ recognised 
monastic conduct. Gacchacara is also one of such works that 
- opposes the laxity and comfort-loving monastic life and re— 
establishes the canon—prescribed monastic conduct in its stead. 


Manuscripts Used In The Editing Of The Gacchacara 
Prakirnaka — 


We have taken the original text of this work from the 
Painnayasuttaim edited by Muni Sri Punyavijayaji and published 
by Sri Mahavira Jaina Vidyalaya, Mumbai. Muni Sri 
Punyavijayajthad used the following copies of the manuscript for 
deciding the text of this work:— 

I Sai: The copy edited by Acarya Sri Sagara- 

nandasurisvaraji and published — by 
Agamodaya Samiti, Sirat in 1927. 


2. Je. : The Palm-leaf copy from $r7 Jinabhadra— 
sari Jaina Jnana Bhandar, 


RP Sami.: The palm-—leaf copy made available by 
Satighavipada Jaina Jnana Bhandar. 


4. Pu. : The handwritten manuscript by Muni Sri 
Punyavijayaji. 


a Vr. : Gacchacara Prakirnaka Vrtti by Sri 
Vijaya Vimalgani, edited by Sri Bhadra- 
navijaya Gani and published by Dayavimal 
Granthamala, Ahmedabad in 1979. 


For further details, on these manuscripts, we recommend 
that the readers refer to pp. 23-27 of the preface to Painnaya— 
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The Published Editions Of Gacchacara Prakirnaka — 


Indications about many spiritually oriented Prakirnaka 
texts is found in the Arddhamagadhi canonical literature. 
However, as these Prakirnka texts were not being traditionally 
studied, many of these were generally unavailable to the students of 
Jaina studies. Except a few, these Prakirnaka texts had not been 
published at all. The realisation has, however, dawned that the 
subject-matter of these Prakirnaka volumes is very important for 
the spiritually oriented aspirants and, therefore, they have been 
published in their original texts as well as in translations in Hindi, 
Gujarati, etc in the last few years. The description of the published 
volumes of the Gacchacara Prakirnakais as follows:— 


1. Gacchacara Prakirnakani — This version of this 
Prakirnaka was published, in 1928, by 
Agamodaya Samiti, Vadodara as a part of 
‘Prakirnaka—dasakam’, a joint volume of ten 
Prakirnakas, which carries the original Prakrta 
texts of their verses with their Saniskrta shadow 
verses. 


2: Sri Gacchaca4ra Payanna — Two editions of this 
Prakirnaka, translated by Muni Sri Vijaya 
Rajendrasarijt, have been published under the title 
‘Sri Gacchacara Pyanna‘. The first of these 
editions with Prakrta text and a Gujarati translation 
was published, in 1945, by Sri Amarchandji Dani 
from Dhansa (Rajasthan). It was reprinted in 1991. 


The second edition, again translated by 
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6. 


Muni S17 Vijaya Rajendrasarijr with $Prakrta 
text, Saniskrt shadow verses and a Gujarati 
translation was published by Sri Bhupendrasuri Jain 
Sahitya Samiti, Ahore (Marwar) in 194¢. 


Gacchacara Prakirnakani — This edition, with 
original Prakrta text and Saniskrt Vrtti was 
published by Dayavimal Granthamala, Ahmedabad. 


Gacchacara Prakirnakami — This edition, prepared 
by Muni Sri Trilokcandjt who was the grand 
disciple of Muni Sri Khajancandji who, in turn, 
was the disciple of Acarva Sri Atmaramji 
Maharaj, was published by Ramjidas Kishorchand 
Jain, Manasa Mandi. It is not pessible to say as to 
when was this edition published, as it does not carry 
the year of publication. This edition carmes the 
verses in their original Prakrta text, their Saniskrt 
shadow verses and their Hindi gist. 


Gacchacara Prakirnakani — This edition, prepared 
by Muni Sri Vijaya Vimal Gani was published, in 
1975, by Sr? Harsa Puspamrt Jain Granthamala, 
Shantipuri (Saurashtra). This edition carnes the 
verses in their original Prakrta text with their 
Saniskrt shadow verses. 


Srimad Gacchicara Prakirnakami — ‘This edition, 
prepared by Acarya Ananda Vimal, was published, 
in 1923, by Agamodaya Samiti, Badauda. This 
edition carries the verses in their original PraAria 
text with their Saviskrt Vratiby \anirss. 
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The Author Of Gacchacara — 


Except for the Devendrastava, there is no ciear indication 
available about the authors of the Prakirnakatexts. Although the 
mention of Virabhadra, as the author of some Prakivnakas such 
as Catuhsarana, Aturpratyakhyan, Bhaktaparijia, etc, is 
available 2' and he is cited as a direct disciple of Lord Mahavira, a 
careful scrutiny of the subject—matters of these Prakirnakas 
reveals that they were not composed by someone contemporary to 
the Lord. The mention of yet another Viabhadra (circa 1008 AD) 
is available. Probably, the Gacchacara Prakirnaka might have 
been composed by this Virabhadra” There is, however, ne 
mention of the author’s name from the beginning to the end of this 
work and in the absence of a reasonably firm evidence, the mention 
of Virabhadra, cited earlier, is only a possibility. To say 
something conclusively in this context will be a travesty of truth. if 
we go into the reasons for its author not mentioning his name 
anywhere in the entire volume, may be we are unable to say 
anything for certain but it is not difficult to guess the reason for 
such avoidance. Firstly, the author has, in the very beginning of 
this work, said that the subject-matter of this work is not an 
original composition but it is simply being quoted from the ocean 
of canonical knowledge. It is, therefore, probable that the compiler 
of such matter might not have considered it appropriate to mention 
his name as its author. Secondly, in the verse 135 of this work, too, 
the author has clearly accepted that he had taken the subject-matter 
of this work from Mahdanisitha, Kalpastitra and Vyavaharasutra. 
In our view there must have been this feeling in the heart of this 
unknown author that the subject matter of this work has been 
obtained from th* works of earlier saints and sages so, how could 
he be the author. Actually, just like in the canonical works of vore, 


>! The Canonical literature Of The Jainas, pp. 51, 52. 


22 The Canonical literature Of The Jainas ibid, p. 52. 
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the author of this work has not mentioned his name as such. From 
this, whereas on one side it reveals his humility, on the other, it also 
shows that this work is of a sufficiently ancient origin. 


The Period Of Composition Of Gacchacara — 


The classification of the canonical works in the Nandisutra 
and the Paksikasdtra carries no mention of the Gacchacara 
Prakirnaka. The Gacchacara Prakirnaka finds no mention in 
the Tattvartha Bhasya and the Sarvarthsiddhi Tika 
(commentary), «n the Tattvarthasitra, of the Digambara 
tradition as well., Similarly, the works of the Yapaniya tradition 
such as Mulacara etc carry no mention of the Gacchacara 
Prakirnaka It is evident from this that this treatise had not been 
composed prior to the 6" century. The very first mention of this 
Prakirnaka is found in the Vidhimargaprapa wherein the | 
Gacchacara Prakirnaka has been mentioned as the last amongst 
the fourteen Prakirnakas mentioned therein.” It means that the 
Gacchacara Prakirnaka is of a later origin than the Nandisdtra 
and the Paksifkastitra and of an earlier origin than the \idhi— 
margaprapa (cixca 14" century AD). Just as the author of this 
work had not mentioned his name as such, he has also nowhere 
mentioned its year of composition. However, as the author has said 
that this work was composed on the basis of Mahanisitha, 
Kalpasitra and Vyavaharasdtra,” this estimation gains ground 
that it was composed sometime after the composition of Maha- 
nisitha. 


23 


Vidhimargapi .pa, pp. 57, 58. 
24 “Mahanistha-Kappaio Vavaharao taheva  ya{ 
Sahu-Sahuniatthae Gacchacarm samuddhiyani ||” 

— Gacchacara Prakirnaka, verse 135. 
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Mahdanisitha has been mentioned in the list in the Nandi- 
sdtra2’ From this it is evident that Mahdanisitha is a work of a 
period prior to the 6" century. However, the available copies of 
Mahanisitha also have an inscription to the effect that termite had 
eaten 'the original copy of Mahdanisitha and that it was restored by 
Acarya Haribhadrasiiri in the 8” century.’ It is clear from this 
that Mahanisitha might have existed prior to the 6" century AD 
but its current form is a contribution of Acarya Haribhadrasiri. 
From this we co..e to a conclusion that the author of Gacchacara 
Prakirnaka had Mahdanisitha in front of him in its present form. 
On this basis, it must be believed that Gacchacara Prakirnaka 
was composed sometime after the 8" century and before the 13" 
century. The absence of any mention of the Gacchacara 
Prakirnaka in any of his works by Acarya Haribhadrasiri also 
shows that it was composed some time after Haribhadra (circa 3" 
century AD). 


We have mentioned it earlier, too, that the use of the word 
‘Gaccha’ to mean a monastic group, as used in the Gacchacara 
Prakirnaka, also came into being only after the 8" century. From 
the 8" century itself various monastic families (Au/a) such as 
Candra Kula, Vidyadhar Kula, Nagendra Kula and Nivrtti 
Kula were being referred to as Candra Gaccha, Vidyadhar 
Gaccha, Nagendra Gaccha and Nivrtti Gaccha respectively. This 
is certain that the Gacchacara Prakirnakawas compose only after 
the use of the term Gaccha had become current. As we do not get 
any inscriptional as well as literary evidence of a period prior to the 
8" century to show that the word Gaccha was used to mean a 
monastic group, as it means now, it can be surmised that this 


5 Nandisiitra, Muni Madhukara, Agama Prakashan Samiti, Beawar, 
sutra 76, 79-81. 
© Quoted — Jain Sahitya Ka Vrhad Itihas, Vol. IL, pp. 291, 292. 
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Prakirnaka is not a composition of a period prior to the gs" 
century. Again, in this Prakirnaka, the lax and comfort—loving 
monastic groups have been criticised. It is well known that the 
tendency towards laxity and love for comfort found its way into the 
Mirgrantha Sramanic orders with the advent of the Ca/tvavasT 
tradition sometime in the 4" century and their first ever opposition 
was voiced by Acarya Kunda Kunda, of the Digambara 
tradition, in his works Satrapahuda, Bodhapahuda and Litiga— 
pahuda in the 6" century.” In the Svetambara tradition the 
opposition to such tendencies came from Acarya Haribhadrasiiri, 
in the 8" century, in his work Sambodha Prakarana”™ Many 
verses of the Gacchacara Prakirnakaare identically found in the 
Sambodha Prakarana, which shows that these two works must be 
almost contemporary. Although this possibility can also not be 
ruled out that such identical verses were taken by the author of. 
Gacchacara Prakirnaka from the Sambodha Prakarana \f we 
subscribe to this argument, we will have to admit that the Gaccha— 
cara Prakirnaka is of a later origin than the Sambodh 
Prakarana. After Haribhadra, the most vocal opposition of the 
laxity and love for comfort in the Svetambara tradition came from 
Acarya Jine§varasari of the Khartara Gaccha. His period is 
around the 10" century. Therefore, it is also possible that the 
Gacchacara Prakirnakawas composed sometime towards the end 
of the 10" century or the beginning of the 11" century. Again, if 
we believe that this work is a composition by Acarya Virabhadra, 
its period of composition comes out to be the end of the 10" 
century as Virabhadra’s time is around the 10° century AD. 


2” For details refey to — 


A. Siitrapahuda, verses 9-15. 

B. .Bodhapahuda, verses 17-20 and 45-60. 

C. Lingapaahuda verses 1-20. 
Sambodhaprakarana, Kuguru adhyaya, verses 40-50. 
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However, it is not certain that the Gacchacara Prakirnaka is a 
composition by Virabhadra. Therefore, the period of composition 
of the Gacchacara Prakirnaka must be sometime between the 3" 
to the 10" century AD. 


Subject—matter — 


Gacchacara Prakirnaka has 137 verses in all. All these 
verses present a proper analysis of the monastic conduct of the 
monks and the nuns while abiding by the discipline of the monastic 
groups in which they stay. This analysis is as follows:— 


At the very outset the author starts describing the conduct in 
the monastic groups after bowing to Great Lord Mahavira whom 
the kings of the gods also bow to. (1) , 


The author then states that it is best to stay in a good 
monastic group aS many a soul wanders in the cycle of worldly 
transmigration by staying in the bad monastic groups. (2) 


Stating the benefits of staying in a good monastic group, the 
author says that any aspirants who may be afflicted by sloth and 
negligence can also come back on the right path by watching the 
others and then engage himself in severe penance etc. (3—6) 


Analysing the characteristics of the Acarya it has been said 
that he is the very foundation of the monastic group, he is the one 
who has to tell others about the right and the wrong and thereby 
help them to free themselves from mundane attractions. Therefore, 
the Acarya’s conduct must be scrutinised the first of all. (7-8) 


In this work the author has called the Acarya who is wilful, 
wicked, violent, and fond of (comfortable) places of stay, who is 
careless about the preservation of waterbome creatures, who is 
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corrupt of his basic and subsidiary virtues, who does not follow the 
monastic routine, who indulges in mundane gossip and who does 
not practice .expiatory criticism, as the one following the wrong 
path. Further, he adds that it is only that Acarya who reveals his 
flaws in front of another Ac4arya and atones for them according to 
expiatory penance awarded by him, as the one who follows the 
correct path. (9-13) 


It has been said in this work that the Aca@rys must accept 
the clothes, pots and other monastic equipage, for his monastic 
group, in accordance with the canonical injunctions as well as 
according to the prevailing circumstances. One, who does so, is a 
friend of his disciples and the one who does not, is their enemy. 
(14-15). It has also been said that the Acaryas who give monastic 
ordination to the aspirant lay people but fail to guide them in 
correct monastic practices and treat them with undue affection at 
the expense of monastic propriety, are their enemies. Also, that the 
Acaryas who are sweet tongued but do not instruct their disciples 
with spiritually beneficial teaching are not their benefactors but 
their enemies. On the contrary the Acaryas who ensure their 
spiritual befit are their benefactors even if they have to beat them 
with a rod. (16-17) 


Mentioning the duties of a disciple, it has been said that the 
disciple, who does not warm his guu when he succumbs to 
negligence and sloth and fails to observe his monastic routine 
properly, is an enemy of the guru. (18) 


Further, it has been said that the essence of the teaching of 
Lords Jina lies in the having of right—faith, gaining of right- 
knowledge and in practising of right-conduct. The Acarya who 
avoids the flaws of production, procurement, and seeking of food, 
and monastic equipage is a righteous Acarya. ‘On the contrary, the 
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comfort-loving Acarya who is lax in undertaking his monastic 
tours and harbours attachment towards his family, village, town or 
state even after leaving them for taking the monastic ordination, 
who does not make due monastic endeavour, is not a monk but 
only a pseudo—monk (monk look alike). (20—24) 


The Acaryas who motivate their flocks as per the scriptural 
dictates, who preach the faith as propounded by the Lords Jina and 
who properly spread the gospel have been compared with the Lords 
Tirthatikaras themselves. On the contrary, those who flout the 
Jina order have been termed as (spiritually) cowards. (25-27) 


According to this work the ene three types of 
Acaryas corrupt the faith:— 


1. Those Acaryas who are themselves corrupt, 

De Those who aren’t corrupt themselves but who ignore 
others’ corrupt practices, 

3. Those Acaryas who act contrary to the teachings of 


the Lords Jima. 


Analysing the difference between the Acharyas who follow 
the correct path and the ones who don’t, it has been said that the 
Acarya who follows the wrong path wanders eternally in the 
mundane existence. The disciple who serves such an Acdrya also 
drowns into the ocean of worldliness. (29-31) : 


The spiritual aspirant who treads the correct path must be 
adored and he must be looked after by proper service in general and 
right medicines when he falls ill. Such service ought to be 
rendered personally as well through others. (35) 


Praising those noble souls who always have the universal 
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weal at their heart, it has been said that many such great men have 
been in the past, many of them are there in the present and many 
such great souls will be there in the future. The creatures of the 
three worlds bow at the feet of such great men. (36) 


In the very next verse it has been said that even a reflection 
on the qualities of such great men is enough to atone for one’s own 
sins, (37) 


In this work the author feels that the fear of the guru is 
essential for the disciple for in the absence of counter—questioning, 
motivation and expiatory repentance the disciples become wilful 
just as a servant or a horse becomes wilful in the absence of proper 
care and control. (38) 


This work does not recognise each and every group of 
monks as a true monastic group (Gaccha) but only those in which 
the monks are knowledgeable about the meaning of the canonical 
learning, possess a desire for liberation from the mundane 
existence, where they are vigilant, observe their monastic Vows 
properly, are always steadfast in their monastic duties and are 
without attachment and aversion. (39) 


Delineating the monastic characteristics this work says that 
the words (commands) of the canon-learned monks must be 
obeyed even if they appear as bitter as the most potent poison 
because, in the ultimate analysis, such words prove to be beneficial 
like nectar. Firstly, no one dies as a result of such words and if at 
all someone dies while obeying their commands, he becomes 
immortal. On the contrary, the commands of the canon—ignorant 
monks must be ignored even if they appear to be as sweet as nectar 
because, in. the ultimate analysis, such words prove to be harmful 
like the most potent poison. Actually such words are not embrosial 
but poisonous by obeying which the aspirant comes to his 
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immediate (spiritual) death and he never becomes free from the 

cycle of births and deaths. Therefore, a spiritual aspirant must shun 

the company of the canon-ignorant and corrupt monks, body, mind 

and spirit, and must consider them as hindrances in the attainment 
of the ultimate goal of spiritual emancipation. (44-49) 


According to this work, a humble disciple respectfully 
obeys the commands of his elders and patiently overcomes the 
hardships of monastic life. He is not given to pride, greed, vanity 
and argument and is forgiving, sense—controlled, protector of the 
self and the others, engrossed in the path of renunciation, a 
steadfast observer of the tenfold monastic routine and is always 
restrainedly engaged in performing his essential monastic activities. 
(50-53) 


Enumerating the characteristics of a true Gaccha this work 
says that it is such a monastic group in which even if the guu 
expels the disciples with very angry, hard, unforgiving and 
merciless word, they do not resort to animosity, condemnation, 
defamation, deplorable activities, criticism of the Jina—precepts, but 
obey the hard and bitter commands of the guru with the utterance 
‘ Taha tti(It is so, Venerable master !)’. (54-56) 


Praising the humble disciple it has been said that he is not 
only not attached to his clothes, pots and other monastic equipage 
but te his own body as well. He accepts and eats pure and flawless 
food not for, taste, nor for enhancing his bodily prowess nor for 
enhancing his appearance and nor for satisfying his ego but only 
for the preservation of his body as a means of performing his 
monastic duties. (57-59). 


Following the style of the fifth primary canon — Vyakhya— 
prajiapt, in the present work also, the author addresses Gautama 
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and says that a true Gaccha is the one in which there is proper 
consideration of mutual seniority between the monks and even a 

- one day senior monk’s words are not flouted, in which the monks 
do not accept the food brought by the nuns even at the time of 
dreadful famine, in which the monks do not enter into meaningless 
talk with the nuns nor do they look with lust at the enticing parts of 
the women’s anatomy. (60-62) 


According to this work the monks have been totally 
forbidden the company of the nuns. For the monks the company of 
the nuns has been compared to stepping into fire and taking poison. 
It says that the monk who keeps the company of the nuns soon 
comes to be defamed. It very clearly says that the monk who is 
always vigilant in avoiding the company of the women can only 
observe celibacy properly; the other one who is negligent in such 
matters cannot do so. (63—70) 


The speciality of the Gacchacara Prakirnaka is that it 
states the rules of well-propounded code of monastic conduct 
sometimes with reference to the monks and at times with reference 
to the nuns. However, whether the rules of monastic conduct are 
stated with reference to the monks or with reference to the nuns, 
they are equally applicable to both — the monks and the nuns. 


Upholding the foremost principle of non-violence towards 
all the living beings — Earth—bodied (Prth vikayika), Water—bodied 
(Apkayika), Air-bodied (Vayukayika), Fire-bodied (7 ejaska 
yika), Vegetation-bodied (Vanaspatikayika) and the moving 
bodies ( Traskayika), it has been said that the monastic group in 
which the monks do not torment the living beings of the six 
categories even when they are facing death, is the tue monastic 
group. (75-81) 
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In the present volume even the slightest touch of a woman 
has been said to be as harmful for a monk as the dreadful serpent 
that can kill at sight (Drstivisa sarpa), flaming fire and the most 
potent poison. It has been said that the monastic group in which 
the monks never touch not only young girls and old women but 
also, the female members of their own erstwhile families such as 
their own grand daughters, daughters and sisters, is the true 
monastic group. Not only for the monks but even for the Acarya, 
it has been said that the Acarya who touches a woman, must be 
considered as corrupt. (82-87) 


According to this work the monastic group in which the 
monks and the nuns enjoy the worldly wealth such as gold and 
silver, money and grains, material objects and coloured clothes is 
an unrestrained monastic group. On the contrary, the group in 
which the monks do not touch such things even when there are 
reasons enough for doing so, is the tue monastic group. (89-90) 


This work totally forbids the monks from using the clothes, 
pots and other monastic equipage brought by the nuns. (91-96) 


This work enjoins all spiritually inclined aspirants to leave 
the monastic group of the monks who remain engaged in violence, 
sensual enjoyments and activities contrary to the dictates of the 
canons and join the righteous monastic groups and stay there till 
the end. (101-105) 

Analysing the characteristics of the nuns it has been said 
that the monastic groups in which the young and youthful nuns stay 
alone, step out of the residence alone at night even for some 
essential activity, talk to the householders in violent and amorous 
tones, wear colourful clothes, massage their bodies with oil, 
maintain their bodies by bathing etc and sleep on cotton—filled 
mattresses or act in various ways that are contrary to the canonical 
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dictates, are not the true monastic groups. (107-116) 


On the contrary, the monastic groups in which the nuns do 
not quarrel with each other, in which they do not speak in violent 
language, and in which they do nothing contrary to the canonical 
dictates, is the best monastic group. (117) 


Delineating the conduct of the wilful nuns it has been said 
that such nuns do not confess and repent for their flaws, do not 
obey the head nun, do not serve the ill nuns, practice mantra and 
astrology, wear colourful clothes, keep fancy sweeps, wash their 
bodies and parts thereof again and again, order the householders 
about, make use of their seats and beds, do not study scriptures, do 
not perform expiatory retractions and do not carry out timely 
inspections of their monastic equipage, but perform the forbidden 
acts. (118-134) 


Concluding the volume, the author says that the contents of 
this work have been drawn from the canonical works such as 
Mahanisitha, Kalpa (Vrhatkalpasitra), Vyavaharasutra etc. 
The monks, desirous of spiritual emancipation and liberation must 
study it at the time meant for scriptural study and adhere to the 
monastic conduct as has been described herein. (135—137) 


From the study of the Gaccahacara Prakirnaka it is quite 
clear that this work is against laxity, love for comfort and 
wilfulness in monastic conduct and it aims at reinforcing the 
canon-prescribed monastic conduct. There are many instances in 
the Gacchacara Prakirnaka where laxity in monastic life has 
been opposed. In verse No. 85 it has been clearly stated that the 
monastic group, in which the Acarya himself touches women, 
must be considered as cormupt of basic monastic qualities. In the 
verses from 89 to 90 the monastic group that does not prohibit its 
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monks from enjoying the mundane pleasures of wealth and 
material objects such as gold and silver, grains and money, bronze 
and.copper and coloured clothes as unrestrained. In the 91* verse it 
has been even said that the monastic groups in which the monks 
make use of the monastic equipage brought by the nuns is an 
unrestrained monastic group. Likewise, in the verses 93 and 94 it 
has been said that any contact between a lone monk and a lone nun 
is contrary to established and correct monastic conduct whether it is 
for the purpose of scriptural studies or otherwise. 


Opposing the laxity in monastic conduct it has been said 
that the monastic group in which the monks indulge in trading 
(buying and selling) of things, and have generally become corrupt 
_of their monasticism, must be given a wide berth. In the verses 
from 118 to 122 the author has given the description of wilful nuns 
and said that such nuns do not confess and repent for their flaws, do 
not obey the head nun, do not serve the ill nuns, practice mantra 
and astrology, wear colourful clothes, keep fancy sweeps, wash 
their bodies and parts thereof again and again, order the 
householders about, make use of their seats and beds, do not study 
scriptures, do not perform expiatory retractions and do not carry 
out timely inspections of their monastic equipage, but perform the 
forbidden acts and that the monastic group of such nuns is 
deplorable. 


From such as deep analysis of laxity in monastic life in the 
Gacchacara Prakirnaka, it is evident that it is a composition of 
the period when laxity in monastic life had entrenched itself deeply 
and it was also being opposed quite vociferously. A glimpse at the 
history of Jainism reveals that such laxity in monastic conduct had 
started creeping in from the 3™ or 4" century. Firstly, the influence 
of leftist ( Vamamarg?) religious practices resulted in the advent of 
mantra-tantra and the resultant laxity in Jama monastic orders as 
well. Secondly, during that time only, the Jaina monks started 
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leaving their forest dwellings and started living in temples. This 
practice resulted in comfort—-loving classes of monks in the 
Digambara as well as the Svetambara traditions and it started 
following the comfortable life style of the Hindu Mathadhisas. 
This, in tum, gave rise to evils of the Ca/tyavas? monks in the 
Svetambara Jaina clergy and to that of the Bhattarakas in the 
Digambara tradition. 


Opposition To Laxity In Monastic life — 


The very first opposition to this evil of comfort—loving and 
lax life-style of the monks started in the Digambara tradition by 
Acarya Kundakunda. This is visible in his works as follows: ~ 


1. Ukkitthasthacariyani bahupariyammo ya guruyabharo ya | 
Jo viharai sacchandam pavami gacchadi hodi micchattami || 
(Siitrapahuda, verse 9) 
Meaning that even if an Acarya, who observes his 
monasticism steadfastly, undertakes severe penance and holds the 
charge of the head of the monastic order, becomes wilful, he is a 
sinner given to falsehood. 


2. Je bavisaparisaha sahanti sattisaehim sanjutta | 
Te  honti vandantya kammakkhayanijjara = sahdi || 
(Siitrapahuda, verse 12) 
Meaning that only those monks are worthy of veneration 
who bear the twenty-two monastic hardships, who are endowed 
with thirty-six virtues of the Acarya and who is constantly 
engaged in the process of destroying the accumulated karma. 


3. Gihaganthamohamukka bavisaparisaha — jiyakasaya | 
Pavarambhavimukka pavvajja — erisa bhantya || 
(Bodhapahuda, verse 45) 
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Meaning that the monastic ordination of the monk, who is 
not attached to any kind of possessions, who endures twenty—two 
monastic hardships, who has full-control over the passions and who 
is free from violent activities, is noble. 


- 4. Dhanadhannavatthadanami hirannasayanasanai chttaim | 
Kuddanaviraharahiya pavvajja = erisa bhaniya || 
(Bodhapahuda, verse 46) 
Meaning that the monastic ordination of the monk, who is 
without any kind of possessions like material wealth, grains, gold 
and silver, clothes and seats and who is not a recipient of bad 
charities, is noble. That is, he is the true monk. 


5, Pasumahilasandhasangam kusilasangam na kunai vikahao| 
Sajjhayajhanajutta pavvajja erisa bhaniya || 
. (Bodhapahuda, verse 57) 
Meaning that the monastic ordination of the monk, who 
does not keep company of animals, women, eunuchs, and the 
unrighteous, who does not engage himself in mundane gossip and 
who always remains engrossed in scriptural studies and meditation, 
is noble. That is, he is the tue monk. 


6. Kandappaiya vattai karamano bhoyanesu rasagiddhimi | 
Mayi litigavival tirikkhajoni na = samano || 
(Lingapahuda, verse 12) 
Meaning that the monk, who, even after adopting the 
monastic appearance remains attached to sensual enjoyments and is 
given to the tastes of the tongue, who acts deceitfully in order to 
satisfy his sensual desires, is not a monk but an animal. 


7. Rago karedi niccami mahilavaggam param ca disei | 
Danisanananavihino tirikkhajoni na so samano || 
(Lingapahuda, verse 17) 
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Meaning that the monk, who, even after adopting the 
monastic appearance remains attached to womenfolk and thereby, 
conupts the others, who is devoid. of right-vision and right- 
knowledge, is not a monk but an animal. 


Although these verses from Acarya Kunda Kunda’s 
works are not identically found in the Gacchacara Prakirnaka, it 
is clear that through these verses Acarya Kunda Kunda also 
opposed the lax, and comfort—loving tendencies of the corrupt and 
wilful monks, 

In the Svetambara tradition the very first opposition to the 
laxity and wilfulness of the cormupt monks came from Acarya 
Haribhadra through his work Sambodha Prakarana. Some of 
the verses of the Gacchacara Prakirnaka are identical with some 
of those of the chapter on bad master (Kuguru) in the Sambodh 
Prakarana. The comparative description of these verses is as 
follows:— 


1. Jattha ya munino kayavikkyaini kuvvanti niccamujhattha | 
Tam Gacchani Gunasayara — visani va dirami pariharijja || 
(Sambodha Prakarana, verse 45) 


Jattha ya munino kayavikkydim kuvvanti safijamubbhattha | 
Tam Gaccham Gunasayara! visami va diram  pariharijja || 
(Gacchacara, verse 103) 


2. Vatthaini vivita vannai aisiyasaddaimi dhtvavasaim | 
Pahirijjai jatthagane tam Gaccham miilagunamukkam || 
Jattha ya vikahaipara kouhalé davvalingino kara | 
Nimmera nillajja tam) Gaccham jana = gunabhatthani I| 


4. 
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Annatthiyavasaha iva purao gayanti jattha mahilanam | 
Jattha jayaramayarami bhananti Alani sayami ditti || 
( Sambodha Prakarana, verses 46, 48, 49). 


Sivananmi tunnanani bharanam gihatthanami tu ja kare | 
Tilla—uvattanami va vi, appano ya _ parassa ya | 


Gacchai_ savilasagal sayaniyami tiliya sabibboyam | 
Uwvattei sarirani — sinanamaini ja kunai || 


Gehesu_ gihatthanami = gntina kaha kahei kahiya | 
Tarunai ahivadante anujane, sa i padintya || 
(Gacchacara, verses 113-115) 


Jattha ya ajjiladdhami padiggahamaimi va vivihamuvagaranam { 
Padibhufijai sahdhini, tami Goyama! kerisani Gacchami? il 
(Sambodha Prakarana, verse 50) 


Jattha ya ajjiladdhami padigahamai vi vivihamuvagaranani| 
Paribhujjai_ sahihini, tani Goyama ! kerisam Gacchanmi? || 
(Gacchacara, verse 91) 


Vajjeha appamatta ajjasanisaggiaggivisasarisa | 
Ajjanucaro = sah lahai = akittini. su —acirena || 
( Sambodha Prakarana, verse 51) 


Vajjeha appamatta ajjasamsaggi aggi—visasaris! | 
Ajjanucaro sahu lahai = akittim su acirena || 
(Gacchacara, verse 63) 


Jattha hirannasuvannani hatthena paranagani pi no chippe | 
Karanasamappiyam pi hu Goyama ! gacchani tayam bhanimo || 
(Sambodha Prakarana, verse 52) 
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Jattha hirannasuvannam hatthena paranagam pi no chippe | 
Karanasamappiyam pi hu nimisa-khanaddhami pi, tami Gacchani || 
(Gacchacara, verse 90) 


Conclusion — 


In the Gacchacara Prakirnaka, too, like the works of 
Acarya Kundakunda and Acarya Haribhadra, the tendency of 
the monks towards laxity and wilfulness has been criticised. It is 
difficult to say that the Jaina monastic orders had sufficiently 
reformed due to the criticism by these Acaryas because had it been 
so, the traditions of Castyavasis and the Bhattarakas must have 
ended. However, according to the inscriptional as well as literary 
evidence it is clear that these traditions were not only alive and well 
up to the 8" or ninth century but growing in their influence. As a 
result of an unhindered growth of these unmonastic traditions the 
lax and wilful tendency also grew gradually but steadily. As we- 
have already said earlier, the present work — Gacchacara must 
have been composed around this time. Actually, Gacchacara is a 
treatise that not only instructs the Jana monastic order to adhere to 
and abide by the scriptural injunctions as far as their monastic 
conduct is concerned but also enjoins them to refrain from lax and 
wilful conduct. A proper study of this work is essential for the 
monks in order that they may glorify themselves by observing 
canon-prescribed monastic conduct in letter and spirit. 


Varanasi, Sagarmal Jain 
12 December, 1994. Suresh Sisdiya 


(TRANSLATED INTO ENGLISH BY COL. D.S. BAYA ‘SREYAS’ 


[resrar—aerte] 


GACCHAYARA PAINNAYAM 
(GACCHACARA-PRAKIRNAKA) 
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GACCHAYARA PAINNAYAM 


MANGALAMABHIDHEYAM CA 


Namiiina Mahavirani tiyasindanamanisiyani Mahabhagam | 
Gacchayaram kificl uddharimo = suyasamuddao || 1 || 


UMMAGGAGAMIGACCHASAMVASE HANI 


Atthege Goyama ! pani je ummagapaitthie | 
Gacchammi sanivasittanani bhamai bhavaparamparani || 2 || 


SADAYARAGACCHASAMVASE GUNAIM 


Jamaddhani jama dinapakkhani masami sanivaccharami pi va | 
Sammaggapatt.hie gacche sanivasamanassa Goyama ! |] 3 || 


Liia—alasamanassa nirucchahassa vimanam , | 
'Pekkhovikkhai annesini mahanubhagana sahunani || 4 || 


Ujjamam savvathamesu ghora—viratavalyam | 
*Lajjam sarikani aikamma_ tassa_ viriyani samucchale || 5 || 


Virienani tu jivassa | samucchaliena Goyama x. 
Jammantarakae pave pani muhuttena niddahe || 6 || 


1 Pakkhavikkhii. Sa. | Pekkhavikkhii, except in Je. and Sa. || 
Isakka sankam bhaya lajjatassa, Sami| Ukasanta bhaya 1ajjé tassa, 
Pu. || 
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GACCHACARA-PRAKIRNAKA 


BENEDICTION AND STATEMENT OF PURPOSE 


1. | After bowing to noblest of the noble Lord Mahavira whom 
Tridagendra, the king of Trayanistriniga gods bow to, I 
shall describe the subject of conduct in monastic’ groups 
(Gacchacara), drawing it out of the ocean of scriptural 
knowledge. ; 


THE HARMS OF STAYING IN WAYWARD MONASTIC 
GROUPS 


bis O”’ Gautama ! there are some that stay in the wayward 
monastic groups and keep on wandering in the mundane 
existences. 


THE GAINS OF STAYING IN THE RIGHTEOUS 
MONASTIC GROUPS 


3-5. O° Gautama ! the benefit one draws from staying in a 
righteous monastic group for any length of time — half a 
Prahara, a Prahara (a period of approximately three 
hours), a day, a fortnight, a month or a year — is that even if 
one is beset with lethargy, pride, lack of enthusiasm, or 
sadness, he is enthused and motivated to enthusiastically 
perform one’s monastic duties and severe penance merely 
by seeing other noble and glorious monks in the group. 
One is, thus, able to transcend shame, doubt, etc and get 
involved in the pursuit of one’s monastic duties vigorously. 


6. O’ Gautama ! the moment an aspirant soul is gripped by 
vigorous spiritual energy, it is able to destroy the heap of 
karma accumulated over many a birth in a very short time. 
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AYARTYASARUVAVANNANAHIGARO 
Tamha niunani nihaleuni gacchani sammaggapatthiyam | 
Vasejja tattha Ajammani Goyama!  safijae  muni|| 7 || 


Medhi Aalambanani khambhani ditth? janami suuttamami | 
Siri ‘jani hoi gacchassa tamaha tani tu parikkhae || 8 || 


Bhayavam !_ kehini lirigehini *sirimi ummaggapatthiyani | 
Viyanijja° chaumatthe muni? tam me _ nisdmaya || 9 || 


Sacchandayarini dussilani, arambhesu- pavattayam | 
Pidhayaipadibaddhami, aukkaeyavihinisagami || 10 || 


Miluttaragunabbhattham, samayarivirahaymi | 
Adinnaloyanani niccani, niccam vigahaparayanami || 11 || 


Chattisagunasamannagaena tena vi avassa dayavva | 
Parasakkhiya visohi sutthu vi vavahdarakusalenami || 12 || 


Jaha_ sukusalo vi vijjo annassa kahei attano vahim | 
Vijjuvaesani* succa paccha so. kammamayarai || 13 || 


u, Sam. | 

stiri, Sam. | 

maggatthiyami ca janejja chaumatthe? Tam me, Sami. | 
Vijjovaesa socca, Sam. Pu. | 


oS wi nN _ 
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Therefore, O’ Gautama ! a restrained monk must identify a 
monastic group that is righteous and stay in it for the entire 


duration of his life. . 
ool 


DESCRIPTION OF THE ACARYA-CHARACTERISTICS 


8. 


10-11. 


12. 


13. 


Acarya, the spiritual master and leader of the monastic 
group must be thoroughly reliable, supportive and endowed 
with right vision. One must make sure of this before 
joining the monastic group. 


O’ Venerable one ! how can an ordinary monk know as to 
which Acdrya is on the wrong path? O’ monk ! pray listen 
to me about this. 


The Acaryas who follow arbitrary conduct, are 
unrighteous, engaged in violent activities, are comfort 
loving and are careless in preserving water—borne life, who 
have deviated from their primary and secondary virtues, 
who do not follow the rules of monastic life properly, who 
do not ‘confess and repent for their excesses and 
transgressions every day and who are always engaged in 
spiritually useless talk are said to be on the wrong path. 


Even for the master endowed with thirty-six virtues of an 
Acarya it is best to confess and repent for his excesses and 
transgressions in front of other members of the monastic 
group every day. 


As a skil'ed physician also consults another doctor. for his 
ailments and takes treatment according to his advice, so a 
skilled Acarya, too, must confess his faults and flaws in 
front of another Acarya and atone according to the 
expiation awarded by the other. 
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Desani khettani tu janitta vatthani pattami uvassayani | 
Sarigahe sahuvaggani ca,  suttatthami ca nihalai’ || 14 || 


Sarigahovaggahani vihind na _karei ya jo gan | 
Samanani samanimi tu dikkhitta, samayarim na gahae || 15 || 


Balanam jo u sisanam jihae uvalimpae | 
Na sammamaggam  gahei so. suri jana _ verio || 16 || 


Jihaie vilihanto na bhaddao sarana jahim natthi | 
Dandena vi tadanto sa bhaddao sarana jattha || 17 || 


Siso vi verio so u jo  guruni- na_ vibihae_ | 


Pamayamairaghattham *samayarivirahayami || 18 
g y y 


Tumharisé vi Munivara ! pamayavasaga havanti jai purisa | 
To ko anno amhani Alambanani_ hojja_ sanisare? || 19 || 
ya 
Nanammi danisanammi ya caranammi ya tisu vi? samaSaresu | 
Coei jo thaveuni ganamppanani ca so ya Gani \| 20 || 


Pindani uvahim  sejjam uggamauppayanesanasuddham | 
Carittarakkhanattha sohinto hoi sa caritti || 21 |! 


nihalium, Sani. Pu. | 
°mayara’, Sam. | 
tena'nno ko a’, Pu. Vr. | 
ya, Sam. | 


> we iad _ 


14. 


15-16. 


17. 


18. 


19. 


20. 


21. 
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The Acarya must accept the clothes, pots and shelters for 
the monks of his monastic group in accordance with the 
canonical dictates and the prevailing circumstances. 


Know that the Acarya that does not so accept the monastic 
necessities as per the canonical dictates, who, upon 
ordaining monks and nuns, do not insist on the observance 
of the rules of monastic life, who treat the newly ordained 
disciples with affection but do not show them the correct 
path should, actually, be treated as an enemy. 


The sweet-tongued Acaryas who do not preach the 
beneficial conduct to their disciples are not their 
benefactors. On the contrary, those who treat them harshly 
but show them the correct path are their benefactors. 


Also, a disciple, who does not caution his master when he 
(the Acarya) succumbs to negligence and starts neglecting 


the rules of monastic life, is an enemy of his master. 


(He should say) “O’ master ! if great men like you succumb 


to negligence, who will support us when we start going 


wrong?” 

The essence of Lord Jina’s preaching is in the practice of 
right knowledge, belief and conduct. One who motivates 
and establishes the members of one’s monastic group to 
follow them is the true Acarya. 


One who accepts the food, monastic equipage and shelter 
for promoting the monastic conduct while avoiding the 
flaws of their production, procurement and acquisition is 
truly righteous. ee 
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Apparisavi sammani samapasi ceva hoi kajjesu | 
So rakkhai cakkhuni piva sabalavuddhaulam gacchami || 22 || 


Siyavei viharani  suhasilagunehini jo  abuddhio | 
So navari__—_—s lingadhari safijamajoena’ nissaro || 23 | 


Kula—gama-—nagara-—rajjam payahiya 
jo tesu kunai hu? mamattani | 
So navari _lingadhari 
safijamajoena’ nissaro || 24 || 


Vihind jo u_ coei, suttam atthani ca  giahae | 
So dhanno, so ya punno ya, sa bandhii mokkhadayago || 25 || 


Sa eva__—s bhavvasattanam cakkhubbhie — viyahie __| 
Danisei jo Jinudditthani anutthanam  jahatt,hiyam || 26 || 


Titthayarasamo siri sammanmi jo Jinamayam payasei | 


Anam aikkamanto so kdauriso, na sappuriso || 27 || 
Bhatthayaro suri, bhatthayaranuvekkhao suri | 
Ummaggatthio — suri, tinni vi maggani panasanti || 28 || 


°masarena ni°, Je. Sam. | °madharena ni’, Pu. || 
a, Sa. | 


22. 


pH 


24, 


26. 


Zi 


28. 
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The Acarya that is skilled in karmic stoppage and views 
everything equally, protects the monastic group comprising 
the young and old monks like a vigilant eye. 


The pleasure loving ignorant monk who is reluctant in 
undertaking monastic duties including monastic 
peregrinations is only a monk look alike and is devoid of 
‘monastic virtues and vigour. 


The monk who remains attached to his family, village or 
town even after leaving them and taking monastic vows is 
only a monk look alike devoid of monastic virtues and 
vigour. 


The Acaryas who motivate their disciples in accordance - 
with the scriptural teaching and explain their contents and 
meaning to them are meritorious, worthy of praise, like 
friends and leaders on the path of spiritual salvation. 


a 


Only those Acaryas can be compared to eyes (guides) for 
the worldly creatures, who show them the real spiritual path 
preached by the Lords — Jinas. 


The Acaryas who spread the Jina faith properly are as 
venerable as the 7irtharikaras themselves. On the contrary 
the Acaryas.that circumvent the path preached by Lords 
Jina are not noble but ignoble. 


These three types of Acaryas destroy the faith — 1. Those 
who are themselves corrupt, 2. Those who shelter and 
protect the corrupt members of the monastic group and 3. 
Those who follow the wrong path. 
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Ummaggathie sammagganasae’ jo ya sevae suri | 
Niyamenani so Goyama! appani padei_ sanisare || 29 || 


Ummaggathio ekko vi nasae’_ bhavasattasarighae | 
Tammagamanusarante jaha kuttaro’ naro hoi || 30|| 


Ummaggamaggasampatthiyana® sirina Géyama ! ninani | 
Sanisaro ya _ ananto hoi ya sammagganAasinani || 31 || 


Suddhani susihumaggani kaham4no thavai taiyapakkhammi | 
Appanam, iyaro puna gihatthadhammao® cukko  tti || 32 || 


Jai vina ‘sakkani kaumi sammani 
Jinabbhasiyani anutthanami | 
*To sammani_ bhasijja 
jaha bhanaiyani khinaragehimi || 33 || - 


Osanno vi vihare kammani_ sohei sulabhabohi ya _ | 


Carana—karanam visuddham uvavihinto —paritivinto || 34 || 


Sammaggamaggasampatthiyana sahina kunai vacchallami_ | 
Osaha-bhesajjehini ya sayamannenani tu kare? || 35 || 


‘  sammattana’, Sani. | 

> °e savva’, Sani. | 

> kutt&rti na’, Sa. Sam. Pu. | 

*  *na Shiina, Je. Pu. Vr. | 

hoi sa®, Je. | 

6  cukku tti, Je. Pu. | cukketi, Sa. || 
7 sakkai ka’, Sani. | 

* ta, Je. | 


29. 


30. 


31. 


32; 


33-34. 


3D; 
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The disciple who serves the Acarya that treads the wrong 
path and destroys the right one, that disciple, O° Gautama! 
certainly drowns his soul in the ocean of mundane 
existence. : 


Even one person that follows the wrong spiritual path 
drowns a large group of aspirants in the same way as a 
group of seafarers following an incompetant captain 
drowns at sea. 


O’ Gautama ! an Acarya following the wrong spiritual 
path and destroying the right one, certainly wanders the 
world for an infinitely long duration of time. 


One who states the pure monastic duties and insists on their 
observance also establishes himself in them. However, one 
who does differently falls from even the householders’ 
duties. 


Even if you cannot observe the path as preached by Lords 
Jina properly, at the very least state it as stated by them, for 
even the lax one who praises the correct path of primary 
and secondary virtues earns merit, sheds the accumulated 
karma and easily attains enlightenment. 


The aspirant practitioners who are well established in the 
right spiritual path ought to be looked after well and served 
with treatment and medicine etc when needed. One must 
serve them oneself and get them served by the others. 
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Bhie atthi bhavissanti kei ‘telokkanamanisanlyakamajuyale | 
Jesini parahiyakaranekkabaddhalakkhana volihi kalo-|| 36 || 


Tiyanagayakale kel hohinti Goyama suri | 
Jesini namaggahane’ vi hojja’ niyamena pacchittami |! 37 || 


Sairl bhavanti anavekkhayai jaha bhicea—vahana loe | 
Padipuccha* sohi coyana tamha u gurii saya bhayai || 38 || 


Jo ou ppamayadosenani, dlassenami taheva  ya_ | 
Sisavaggam na coei, tena ana virahiya || 39 || 


Sankhevenam mae Somma* ! vanniyani gurulakkhanani | 
Gacchassa lakkhanani Dhira! — sarikhevenami nisAmaya || 40 || 


SAHUSARUVAVANNANAHIGARO 


Giyatthe je susanivigge analassi dadhavvae | 
Akhaliyacaritte sayayani | raga—ddosavivajjie || 41 || 
*  ‘namiyaka®, Sa. | 

7 *hanena ho’, Je. Sani. Pu. | 

> hoini®, Je. | 

*  padipucchahini co’, Je. Vr. | 

§ 


Soma !, Sam | 
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36. There has been many a noble ones in the past, there is many 
a noble one in the present and there will be many a noble 
soul in the future who dedicates their entire lives for the 
welfare ci the world at large. The creatures of the three 
worlds bow at the feet of such noble souls. 


37. O° Gautama ! there has been many an Ac4rya in the past 
and there will be many in the future by remembering whose 
creeds and deeds one can atone for one’s misdeeds. 


38. As the servants and mounts (horses) become truant in the 
absence of proper control and care, so do the disciples also 
become self—opinionated in the absence of counter— 
questioning, expiation and proper motivation. Therefore, 
the fear of the master is always desirable. 


39. The Acaryas that do not motivate their disciples for 
negligence, sloth or any other reason, degrade the Jina faith. 


40. O’ humble disciple ! Up to this point I have briefly 
described the characteristics of the Acaryas. O” patient 
one ! now listen to the characteristics of the monastic group 
from me. 


DESCRIPTION OF THE MONKS’ CHARACTERISTICS 


41. The real monastic group is the one that consists of the 
monks who are in the know of scriptural meaning, who are 
desirous of liberation from the mundane existence, who are 
devoid of sloth and negligence, who observe their monastic 
vows steadfastly, whose monastic conguct is incorruptible 
and who are free from the blemishes of attachment and 
aversion. 
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Nitthaviyaatthamayathane 'samiyakasae jlindie | 
Viharijjé tena saddhinitu) chaumatthena vi kevall || 42 || 


Je anahiyaparamatthe Goyama !_ sanjae  bhave | 


Tamha te vivajjejja doggaipanthadayage || 43 || 


Giyatthassa vayanenam  visani halahalam pibe | 
Nivvikappo ya bhakkhejja_ takkhana jani samuddava || 44 || 


Paramatthao visami no tani, amayarasayanami khu tani | 
Nivvigghani jani na tani mare, mao vi so amayassamo || 45 || 


*Agiyatthassa vayanenami amayam pi na _ guntae | 
Jena no tani bhave amayani, jani agiyatthadestyami || 46 || 


Paramatthao na tani amayani, visami halahalam khu tam | 
Na tena ajaramaro hujja, takkhana nihanani_ vae || 47 || 


Agiyattha—kusilehim sangam tivihena vosire | 
Mukkhamaggassime vigghe, pahammi tenage jaha || 48 || 


Pajjaliyam huyavahani datthumi nissarika tattha pavisium | 


Attanam niddahijjahi, no kusilassa allie || 49 || 


1 susiya’, Sa. | sosiya’, Vr. || 


ta je nadhiya®, Sam. | 
Agglyassa, Sam. Pu. | 


2 


3 


42. 


43. 


44—45. 


46-47. 


48. 


49, 
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(The monks must) stay in the company of such omniscient 
or ordinary monks who have overcome ‘eight types of 
prides, controlled their passions and restrained their sense- 
organs. 


O° Gautama ! a spiritual aspirant ought to shun the 
company of a monk who is devoid of desire to seek the 
supreme accomplishment, for such monks only lead one to 
bad destinies. ° 

The words of the canon—learned (Ac4rya) must be accepted 
immediately and without an exception, even though they 
may be as bitter as the most potent poison. For, such words 
are, in essence, not poison but nectar. They (the learned 
masters) are harmless, don’t kill and even if one dies in the 
process of obeying them, one become immortal. 


The words of the canon—ignorant (Acarya) mustn’t be 
accepted under any circumstances, even though they may 
be as sweet as the sweetest of nectars. For, such words are, 
in essence, not nectar but like the most potent poison. By 
accepting the words of the canon—ignorant (Acarya) one 
dies (an spiritual death) immediately and never liberates 
oneself from the eternal cycle of births and deaths. 
‘ 


One (a spiritual aspirant) must leave the company of the 
canon—ignorant and the unrighteous by body, mind and 
speech. One must regard them as thieves, highwaymen and 
robbers (who rob one of one’s spiritual goal). 


It is better to immolate oneself by unhesitatingly entering 
the flaming fires than to keep the company of the 
unrighteous rogues. 
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Pajjalanti jattha dhagadhagadhagassa guruna vi coie sise | 
Raga—ddosena vi anausaena, tami Goyama ! na gacchani || 50 || 


Gaccho mahanubhavo, tattha vasantana nijjara viula | 
Sarana—varana—coyanamathim na dosapadivatti || 51 || 


Gurunao- chandanuvitti, — suvinie jiyaparisahe dhire | 
Na vi thaddhe, na vi luddhe, na vi garavie vihasasite \| 52 || 
No 


Khante dante gutte mutte, veraggamaggamallinae | 
Dasaviha—samayari—avassagga-—sanjamajjutte || 53 || 


Khara—pharusa—kakkasae anitthadutthae nitthuragirae = | 
Nibbhacchana-niddhadanamaihim na je paussanti || 54 || 


Je ya na akittijanae najasajanae nakajjakarl ya | 
Na pavayanayddahakare kanthaggayapanasese vi || 55 |] 


Guruna kajjamakajje khara—kakkassa—duttha—nitthuragirae | 
Bhanie ‘tahatti’ ‘sisa bhananti tani Goyama ! Gacchani || 56 || 


'  sise, Sani. Pu. | 


50. 


$2-S3. 


54-55. 


56. 
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O’ Gautama! that monastic group is not really a monastic 
group where the disciples are so given to attachment, 
aversion and pride that their anger rises even as they are 
reconciled by their guru. 


O’ blessed one ! it is possible to ensure maximum 
separation of accumulated karma while staying in a (good) 
monastic group because, there, one is shielded from vices 
by constant reminder, correction and motivation. 


(In a good monastic group}the humble disciple humbly 


‘obeys the instructions of the spiritual master and bears the 


monastic hardships patiently. There, he neither prides, nor 
lusts, nor is given to vanity, nor does he argue. There, he is 
forgiving sense—conquered, protector of the self (virtues) 
and the others’ and remains engaged in the pursuit of the 
detached monastic path. He observes ten fold monastic 
codes and restrains himself to the observance of essential 
monastic practices. / 


That monastic group is the real monastic group where the 
disciples do not envy, where they do not condemn the guru 
even when they are at the end of their tether, where they do 
not defame the group, where they do not do anything 
undoable and do not decry the precepts preached by the 
Lords Jina, even when they are exiled from the group by the 
guru after sevew tongue lashing and harshly worded 
admonitions. 


O’ Gautama ! that monastic group is the real monastic 
group where the disciples accept the most harshly worded, 
bitter and hard to obey commands of the guru by uttering 
‘taha tti ‘(it is so, O Master !). 
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Dirajjhiya pattdaisu mamattae, nippihe  sarire vi | 
1 Jayamajayahare bayalisesanakusale || 57 || 


Tami pi na riiva—rasattham, 

na ya vannatthani, na ceva dappattham | 
Sanjamabharavahanattham, 

akkhovarigani va _ vahanatthami || 58 || 


Veyana  veyavacce'iriyatthie ya  safijamatthae =| 
Taha panavattiyae chatthani puna dhammacintae || 59 || 


Jattha. jettha-kanittho janijjai *jetthavinaya—bahumana [ 
Divasena vi jo jettho na hilijjai, sa Goyama ! Gaccho || 60 \| 


Jattha ya ajjakappani> 
panaccae vi roradubbhikkhe | 
Na ya ‘paribhufijai sahasa, 
Goyama ! Gaccha tayami bhaniyami || 64 || 


Jattha ya ajjahi samani thera vi na ullavinti gayadasana | 
Na_ ya jhayantitthinami angovangaim, tam Gacchami || 62 || 


Vajjeha appamatta ajjasanisaggi aggi—visasarisi | 
Ajjanucaro sahu lahai = akittini ~=khu_ acirena || 63 || 


Jattamattahare, Vr. | 
*tthavinayababu’, Je. Vr. | 
°*kappo, Je. | 

paribhujjai, Sam. Je. | 


> we iS -_ 
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57-58. The humble disciple is not only unattached from desire for 


60. 


61. 


62. 


63. 


clothes and pots but he is also detached from his own body. 


He is able.te avoid forty-two flaws of seeking food whether 
he gets it in the process or he may not. He does not seek 
food either for enhancing his appearance, or for taste, or for 
bodily prowess, or for pride but for carrying the load of his 
monastic responsibilities just as the cart—axle carries its (the 
cart’s) entire weight. 


The six reasons for which a monk takes food are — 1. To 
mitigate the pangs of hunger, 2. To serve his guru, 3. To be 
able to undertake monastic peregrinations, 4. To properly 
observe monasticism, 5. To keep alive, and 6. To practice 
(by undertaking pious contemplation) and propagate the 
faith. 


O’ Gautama ! that monastic group is the real monastic 


group where the distinction of the elders and the juniors is 
properly maintained, the elders are bowed to and venerated, 
so much so that some one even a day senior in monastic 
hierarchy, is not flouted. 


O’ Gautama ! the monastic group in which the monks do 
not thoughtlessly accept the food brought by the nuns even 
when there is a danger to their lives, due to severe famine, 
is the real monastic group. 


The monastic group in which very old toothless monks also 
do not look at the ladies’ physiology and do not indulge in 
loose talk with the nuns is the real monastic group. 


O’ vigilant monks ! consider the contact with the nuns as 
forbidden as the contact with fire and poison. The monk 
that maintains contact with them soon earns defamation. 
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Therassa tavassissa Wa bahussuyassa va pamanabhijyassa | 
Ajjasanisaggie . janajampanayam havejja hi || 64 || 


Kini puna tarunao abahussuo ya 
na ya vi hu vigitta tavacaranao | 
Ajjasanisaggie janajampanayam 
na pavejja ? || 65 || 


Jai’ vi sayani thiracitto taha vi sanisaggiladdhapasarae’ | 
Aggisamive va ghayam_ vilijja  cittani Khu ajjae || 66 || 


Savwvattha itthivaggammi> appamatto saya avisattho | 
Nittharai bambhacerani,  tavvivario§ na_ nittharai || 67 || 


Savvathesu* vimutto sahi savvattha hoi appavaso™ | 
So hoi anappavaso ajjanam anucaranto —u || 68 || 


Khelapadiyamappanami na tarai jaha macchiya vimoeum | 
Ajjanucaro sahi- na _ tarai appani® vimoeumi || 69 || 


Saihussa’ natthi Joe ajjasarisi hu bandhane uvama | 
Dhammena saha thavento* na ya sariso janagasileso” || 70 || 


jayavi, Pu. | 

’saggala’, Sami. | 

> atthi°, Pu. | 

°yvatto vi vimu®, Sam. | 

apaveso, Sani. Pu. | 

appa vi’, Je. Sam. Pu. | 

This verse is worthy of special note in the context of the learned 
monks etc. 

uvento, Je. Sam. | 

janayasilesa, Je. | janaasileso, except in Je. and sam. 


64. 


65. 


66. 


67. 


68. 


69. 


70. 
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Even if an old, austere, canon—learned and true monk keeps 
the company of the nuns, he certainly earns a bad name. 


Then, will a young and ordinary monk not undertaking 
severe penance who keeps the company of the nuns not 
come to be defamed? Meaning that such a monk will 
certainly earn a bad name. 


Even if a monk is of stable mind, his inner self melts (his 
thoughts become lustful) in the company of the nuns just as 
the butter melts in the vicinity of fire. 


Only that person can observe true celibacy that is always 
alert while in the company of women. One who is not so 
alert cannot be a true celibate. 


Only that monk is said to be independent who is detached 
from all mundane objects. However, one who remains in 
contact with the nuns is certainly slavish. 


As a fly that falls in the sputum cannot take itself out of it, 
so does a monk that keeps company of the nuns cannot 
liberate himself. ° 


For the monks there is no bondage like the nuns and for 
staying firm in the practice of the faith there is nothing like 


the right-knowledge. 
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Vayamittena vi jattha bhatthacariyassa niggaham vihina | 
Bahuladdhijuyassa vi kirai guruna, tayami Gacchami || 71 |j. 


Jattha ya sannihi-ukkhada—ahadamaina namagahane vi | 
Pulkamma bhiya autta ' kamma-tippesu || 72 || 


Maue_nihuyasahave hasa—davavivajjie vigahamukke | 
Asamafjasamakarinte goyarabhima'ttha 7viharanti || 73 || 


Muninam nanabhiggaha—dukkarapacchittamanacarantanam | 
Jayai cittacamakkam devindanani pi, tami Gacchami || 74 || 


Pudhavi—daga—agani’—vaid—vanapphali taha tasana vivihanami | 
Maranante vi na pida kirai manasa, tayani Gacchani || 75 || 


Khajjiripattamufijena, jo pamajje = udvassayani_—| 
No daya tassa jivesu, sammani janahi Goyama! || 76 || 


*ppa-teppe’, Sam. | 

viyaranti, Je. Pu. Vr. | 

°gani-maruyavau-vanassai-tasana vivihanam, Pu. Vr. | “gani- 
maruya—vanapphai—(taha)-tasana vivihinam, Je. | °gani-maruya— 
vanapphat-tasana vivihajlvanam, Sa. || 


Th 


Las 
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The monastic group in which even a monk endowed with 
many a supernatural power but even only verbally corrupt 
of monasticism is awarded appropriate expiation, by the 
guru, is the true monastic group. 


The monastic group in which the monks fear even touching 


olotthe accumulated, purposefully prepared (for them), 


73. 


274. | 


1. 


76. 


snatched, flawed and mixed food, (is the true monastic 
group). 


The monastic group in which the monks are careful in 
seeking and consuming food and in the observance of their 
monastic conduct, where they are humble and soft-spoken, 
where they do not indulge in mocking and bantering, where ' 
they do not quarrel, where they do not indulge in 
inappropriate conduct and where they move about only in 
suitable seeking areas, (is the true monastic group). 


The monastic group in which the monks undertake difficult 
penance .and atonement by seeing, which even the 
Devendras — the kings of gods also stand in their awe, (is 


the true monastic group). 


The monastic group in which the earth—bodied, water— 
bodied, air—bodied, fire-bodied, vegetation—bodied and 
other moving—bodied creatures are not hurt even under dire 


_circumstances is the true monastic group. 


O’ Gautama ! know that the monk who sweeps and dusts 
the place of temporary stay with sweeps and brooms made 
of palm leaves and jute has no compassion towards the 
living beings. 
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Jattha ya bahira’ paniya’, bindumittani pi gimhmaisu | 
Tanhasosiyapina marane vi muni na ginhanti || 77 || 


Icchijjai jattha saya, 

biyapaenavi phasuyami udayani | 
Agamavihin4 niunani, Goyama ! 

Gacchani tayani bhaniyam || 78 || 


Jattha ya sila visiiiya annayare va_ vicittamayanke | 
Uppanne = jalanujjalanai_ na_ karei, tami Gacchami |} 79 || 


Biyapaenami saruvigai-saddhaimaiehim ca | 
Karinti jayanae, Goyama ! Gacchani tayani bhaniyami |! 80 || 


Pupphanam biyanani tayamainani ca vivihadavvanam | 
Sarighttana pariyavana jattha na kujja, tayani Gacchami |} 81 || 


“Hasami kheda kandappam 
nahiyavayam na_ kirae jattha | 

Dhavana—devana—langhana— 
: mamakara ‘vanna—uccaranani|| 82 || 


Jatthitthikarapharisam antariyani karane vi uppanne | 
Ditthivisa—dittaggi_visam va vajjijjae Gacche || 83 || 


bayara’, Je. | 

panassa bindumi’, Sam. | 

‘pane, Sami. | 

jai hasa khedda kandappam nahavayam, Sam. | 
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The monastic group in which the monks do not drink even a 
drop of the untreated live water even when they are dying 
of thirst in the hottest summer, is the true monastic group. 


The monastic group in which the monks drink only the 
treated lifeless water even while following the exceptional 
monastic path’, is the true monastic group. 


The monastic group in which the monks do notilight/fires 
even when they are afflicted by acute pains, cholera and 
other difficult to treat diseases, is the true monastic group. 


O’ Gautama ! the monastic group in which, even under 
exceptional circumstances, the monks take the services of 
the good lay followers of own faith with utmost care, is the 
true monastic group. 


The monastic group, in which the monks neither touch nor 
torment the live objects like flowers, seeds, grass, etc, is the 
true monastic group. 


The monastic group, in which the monks neither indulge in 
jocularity, or in amorous talk, or in objectionable talk, or in 
heresies, or in running, leaping or jumping over, is the true 
monastic group. 


The monastic group, in which, even when there is a special 
reason, the monks consider touching women’s hands as 
forbidder as touching the poisonous serpent, burning fire 
and potent poison, is the true monastic group. 


The Jaina tradition prescribes two paths — the renunciational path 
and the exceptional path. Following the first path is true monasti- 
cism. The second path is for very exceptional circumstances. 


26 : GACCHAYARA PAINNAYAM 


Balae ‘vuddhae nattuya, 

duhiyae ahava bhainie 
Na ya kirai tanu pharisam, 

Goyama ! Gacchani tayani bhaniyami || 84 | 


Jatthitthikarapharisam lingi ariha vi sayamavi karejja 
Tani nicchayao Goyama! janejja milagunabhatthami || 85 || 


Kirai biyapaenani suttamabhaniyani na jattha vihina u | 
Uppanne puna kajje dikkha—ayankamaie. || 86 || 


Mialagunehi vimukkam, 

bahugunakliyani pi laddhisampannami | 
Uttamakule vi jayani niddhadijjai, 

tayam Gacchani || 87 || 


Jattha hiranna—suvanne dhana—dhanne, 
kanisa—tamba—phalihanami | 

Sayanana asanana ya, 
jhusirinani ceva paribhogo || 88 || 


Jattha ya varadiyanani tattadiyanani ca taha ya paribhogo | 
Mottuni sukkilavatthani, ka mera tattha gacchammi? || 89 |/ 


Jattha hiranna—suvannami 

hatthena paranagami pi no chippe | 
Karanasamappiyani pi hu nimisa—khanaddhani pi, 

tani Gacchami || 90 || 
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The monastic group in which the monks do not touch even 
the young girl-babies, old women, grand—daughters, 
daughters and sisters, is the true monastic group. 


O’ Gautama ! know that the monastic group, in which the 
Acarya himself touches women’s hands, as a monastic 
group corrupt of basic monastic virtues. 


The monastic group, in which even on special occasions 
such as ordination and terminal illnesses the monks do not 
follow the exceptions not mentioned in the scriptures, (is 
the true monastic group). 


The monastic group, in which even a monk born in noble 
family and endowed with many virtues, supernatural 
powers but corrupt of basic monastic virtues is expelled 
without a second thought, is the true monastic group. 


The monastic group, in which the monks wear goid and 
silver ornaments, use holed seats, chairs and bedsteads 
made of copper, bronze or erystal-stones, is an unrestrained 
monastic group. 


What is the limit of restraint of that monastic group, in 
which, leaving the white clothes, the monks wear coloured 
or ochre clothes? That is, such a monastic group is said to 
be corrupt and unrestrained. 


The monastic group, in which, even when there is a special 


reason for it, the monks do not touch others’ gold and silver 
even for a moment, is the true monastic group. 
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Jattha ya ajjaladdhani padigahamai vi vivihamuvagaranani | 
Paribhujjai sahihini, tami Goyama ! kerisami Gacchami? || 91 || 


Aidullahabhesajjani bala—buddhi— 
vivaddhanani pi putthikaram | 
Ajjaladdham — bhunyjai, 
ka mera tattha Gacchammi? |} 92 || 


Ego egitthie saddhini jattha citthijja Gaoyama ! | 
Safijaie visesenani nimmerani tani tu bhasimo || 93 || 


Dadhacarittami muttami dijjami mayaharani ca gunarasim | 
Ekko ajjavel, tamanayaram, na tani Gaccham || 94 |{ 


Ghanagajjiya' —hayakuhiyani—vijjuduggejjhagidhahiyayao | 
Ajja avariyao, itthirajjum, na tami = Gacchami || 95 || 


Jatthasamuddesakale sahiinam mandalie ajjao | 
Goyama! thaventi p4e, itthirajjam, na tami Gacchani|| 96 || 


Jattha munina kasae jayadijjanta vi parakasaehim | 
Nicchanti samuttheuni sunivittho pangulo ceva || 97 || 


°ya-kuhaya—vijjii Goyama ! sanijale vi duggijjha’, Je. | 


91. 


92. 


93. 


96. 


97. 


GACCHACARA PRAKIRNAKA : 29 


O° Gautama! what kind of monastic group is that in which 
the monks use various kinds of monastic equipment, such as 
pots etc, brought by the nuns? That is, such a monastic 
group is corrupt and unrestrained. 


What is the limit of restraint of a monastic group, in which 
the monks partake of various invigorating strengthening and 
rare medicines, brought by the nuns? That is, such a 
monastic group is corrupt and unrestrained. 


O’ Gautama ! that monastic group ought to be called 
corrupt and unrestrained where a lone monk sits alone with 
a lone woman and specially with a lone nun. 


The monastic group in which a steadfast, detached and 
humble monk, endowed with monastic virtues, alone 
teaches a lone women or nun, it is said to be corrupt and 
such a monastic group is not said to be true. 


The monastic group in which a nun who, roars like a cloud, 
neighs like a horse, is uncontrollable like lightening and is 
of deceitft:1 heart is not kept under control, is not a monastic 
group but a women—-kingdom. 


O° Gautama ! the monastic group in which the nuns step 
into the assembly of monks at the time of their partaking of 
food, is not a monastic group but a women—kingdom. 


The monastic group in which the passions of the monks are 
not aroused even in reaction to others’ aroused passions, 
just as a well-seated lame person does not wish to rise, is 
the true monastic group. 
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Dhammntarayabhie bhie samisaragabbhavasahinam | 
Na uiranti kasaée muni muninani, tayani Gacchami || 98 || 


Karanamakaranenam ah 

kaha vi munina utthi kasae | 
Utthie vi jattha rumbhahi, khamijjahi jattha, 

tani Gacchami || 99 || 


Sila—tava—dana—bhavana 
cauvihadhammantarayabhyabhie | 


Jattha bahu giyatthe, Goyama! 
Gacchani tayam bhaniyami || 100 || 


Jattha ya Goyama ! paiicanha kaha vi sinana ekkamvi hojja | 
Tani Gacchani tivihenani vosiraiya vaejja annattha || 101 || 


Sinarambhapavattani gacchami vesujjalam na’ sevijja | 
Jam carittagunehini ujjalani tami tu __ sevijja || 102 || 


Jattha ya munino kaya—vikkayaim 

kuvvanti sanjamubhattha | 
Tam gacchanmi Gunasayara! 

visami va dirani’ pariharijja ||103\| 


Arambhesu_ pasatta siddhantaparammuha visayagiddha | 
Mottuni munino Goyama ! vasejja majjhe suvihiyanani || 104 || 


na vasijja, Je. Sam. Pu. | 
dire, Je. | 
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The monastic group in which the monks do not rouse 
others’ passions for fear of disturbing their monastic 
practices and for fear of worldly wandering, is the true 
monastic group. 


The monastic group in which the rise of passions, whether 
with or without reason, is checked and its rise is begged 
pardon for, is the true monastic group. 


O’ Gautama! the monastic group in which there a number 
of canon—leamed monks who constantly fear any kind of 
hindrance in their practice of righteous conduct, penance, 
charity and pious reflection, is called the true monastic 
group. 


O’ Gautama! one must leave the monastic group in which 
the monks make use of any of these five types of agencies 
of violence towards the living — pounding pit, flour mill, 
hearth—stove and water—well, etc — body, mind and speech. 


One must not live in a monastic group in which even white 
robed monks practice violence but in stead live in a group 
in which the monks are endowed with virtuous conduct. 


O’ Ocean of virtues (Gautama) ! the monastic group, in 
which the monks indulge in the activities of buying and 
selling things and have become corrupt of their monastic 
practices, must be left like poison. 


OQ’ Gautama ! \eaving the monks who are attached to 
violence and act against the teachings of the Lords Prophets 
one must live amongst those that are righteous. 
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Tamha sammani nihaleuni Gacchani sammaggapat,thiyam | 
Vasejja pakkhe-masani va javajjivami tu Goyama! |] 105 || 


Khuddo’ vuddho taha seho jattha rakkhe uvassayami | 
Taruno va jattha egagi, ka mera tattha bhasimo? || 106 || 


AJJASARUVA VANNANAHIGARO 


Jattha ya egi khuddi egaé traunl u rakkhae vasahimi | 
Goyama! tattha vihare ka suddhi bambhacerassa? || 107 || 


Jattha ya uvassayao bahini? gacche duhatthamettani pi | 
Ega rattini samani, ka mera tattha gacchassa? || 108 || 


Jattha ya ega samani ego samano ya 
7 jampae *Soma ! | 
Niyabandhuna vi saddhim, 
tami gacchani gacchagunahinami || 109 || 


Jattha Jayara—Mayarani samani jampai gihatthapaccakkhani | 
Paccakkham sanisare ajja pakkhivai appanami || 110 || 


Jattha ya gihatthabhasahini* bhasae ajjiya suruttha vi | 
Tani gacchani Gunasayar ! samanagunavivajjiyami jana ||1 11] 
Gani-Goyama 1 ji uciyani seyani vatthani vivajjium | 
Sevae cittarlivani, na SA ajja_—sviyahiya || 112 || 


khuddo va ahava seho, Pu. Vr. | 
raim gacche, Sa. | 

Somma! Sa. Pu. | 

*bhasai bha’, Sa. Pu. | 
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105. Therefore, O’ Gautama! one must properly scrutinise the 
monastic group for its righteous conduct and only then live 
in it for a period of a fortnight, a month or lifelong. - 


106. ° What can be said about the limit of restraint of a monastic 
group in which a half—monk (Asu//aka) or an old monk or 
a newly ordained monk is the guardian of the monastery? 
That is, that monastic group is unrestrained. 


DESCRIPTION OF THE NUNS’ CHARACTERISTICS 


107. O° Gautama! what can be expected of the standard of 
celibacy in the seminary in which a half—nun (Asu//ika) or 
a young nun lives alone? 


108. What is the limit of restraint of the monastic group in which 
a lone nun goes out of the seminary/even for a distance of 
two hands? That monastic group is corrupt. 


109. O° gentle Gautama ! the monastic group in which a lone 
nun talks to a lone monk, even if he is her brother, is devoid 
of the virtues of a monastic group. 


110. The monastic group in which a nun indulges in amorous 
talk with a householder, that nun, surely, pushes herself in — 
the ocean of four—destinied worldly wanderings. 


111. O’ Ocean of virtue (Gautama) know, the monastic group 
in which an angry nun, speaks in the loud manner of the 
householders, is devoid of monastic virtues. 


112. O° Head monk Gautama! the nun who discards white 
clothes and wears various coloured clothes cannot be called 
a nun. 
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Sivanani tunnanani bharanani gihatthan,ani tu ja kare | 
Tilla—uvattanani va vi, appano ya _ parassa ya || 443 || 


Gacchai_ savilasagal sayaniyami tiliya sabibboyam | 
Uwvattei sariram sinanamaini ja kunai || 114 || 


Gehesu_—_ gihatthanani dntina kaha kahei' kahiya | 
Tarunai ahivadante anujane, sa i padiniya || 115 || 


Vuddhanani tarunanami rattim: ajjd ja dhammani | 
SA ganini Gunasayara! padaniya hoi gacchassa || 116 || 


Jattha ya samanina masarikhadaini gacchammi neva jayanti | 
Tani gacchani gacchavarani, gihatthabhasao no jattha || 117 || 


Jo jatto va jio na ‘loyai divasa pakkhiyam va vi | 
Sacchanda’ samanio, mayahariyae na_ thayanti || 118 || 


Vintaliyani War paunjanti, gilana—sehina neya’ tappanti | 
Anagadhe agadhani_ karenti, agadhi anagadhami || (19 || 


°dau va savane maya’, Sami. | 
neva tippanti, Sa. | 
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The nun who sews the householders’ torn clothes, 


embroiders them, fills them with cotton—wool and massages 


herself or the others with oil (acts contrary to the Jina 
order). 


The nun who walks with lusty gait, sleeps on the cotton 
filled mattress and maintains her body with bathing etc (acts 


contrary to the Jina order). 


The nun who delivers sermons at the householders’ 
residences and repeatedly invites young men to come to the 
seminary acts contrary to the Jina order. 


O’ Ocean of virtue (Gautama) ! even if the head nun 


delivers sermons, to the young and the old, at night, she acts 
contrary to the limits of the order of nuns. 


The Bren oir order of nuns where there is no mutual 


quarrel and where the language of the householders is not 


spoken is said to be the best monastic order. 


The monastic group of nuns in which the self—willed nuns 
do not retract from the incurred flaws through daily, 
nightly, fortnightly, four—monthly and yearly expiatory 
retractions and do not obey their head nun (is a deplorable 
monastic order). 


The monastic group of nuns in which the self—willed nuns 
practice astrology and mesmerism, where they do not look 
after ill and newly ordained nuns, where they do not do the 
doable (study, inspection, expiatory refyaction, etc.) and do 
the undoable (is a ‘deplorable monastic order). 
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Ajayanae pakuvvanti pahunaganana avacchala | 
Cittalayani ya _ sevanti, citta rayaharane taha || 120|| 


Gai-vibbhamiiehimi aAgara vigara taha _ pagasinti_ | 
Jaha’ vuddhana vi moho samutrai, kim nu tarunanani? || 121 || 


Bahuso uccholinti muha—nayane hattha—paya—kakkhao = | 
Ginhei’ ragamandala soindiya taha ya *kabbatthe || 122 || 


he 
Jattha ya therl taruni theri tarunt ya antare suyai | 
Goyama! tani gacchavarami varanana—caritta—aharami || 123 \\ 


Dhointi Kanthiyao pointi ya taha ya_ dinti pottani | 
Gihakajjacintagio, na hu ajjai Goyama! tao || 124]| 


*Kharaghodaitthane vayanti, te va vi tattha vaccanti | 
Vesatthisamisaggi uvassayao samivammi || 125 || 


1 jaha kamadhagan,a moho, Sam. | Jaha kabja(ppa)tthagana moho, 
Je. Pu. || 

ginhai ramana:nandana bhointi ya taha, Sam. | 

kappatthe, Pu. | kappassa, Sami. || 

4 Thalgho’, Sam. Je. Pu. | 
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The monastic group of nuns in which the self—willed nuns 
are not vigilant, where they do not show due affection 
towards the guest nuns who come calling, where they wear 
coloured clothes and keep fancy sweeps (is a deplorable 
monastic order). 


The monastic group of nuns in which the self—willed nuns 
move about, gesture and act in ways that are enough to 
distract even the older men, what to say of the younger ones 
(is a deplorable monastic order) ? 


The monastic group of nuns in which the self—willed nuns 
wash their faces, limbs and arm—pits often, where they 
show undue interest in various musical tunes and Geatyfis a. 
deplorable monastic order. 


OQ’ Gautama! the monastic group of nuns in which the old 
and the young nuns sleep alternately is a good monastic 
order. Such a monastic order supports right—-knawledge and 
right—conduct. 


©’ Gautama ! the nuns who often wash their necks, who 
thread the beads or pearls into rosaries or necklaces for the 
householders, who give their clothes to them (householders) 
and keep worrying about their mundane matters are, truly, 
not nuns. 


The nun who stays in a place where, nearby, there is_ a 
heavy traffi ic of horses and mules or where they Grinate'a d 


prostitutes is not a true nun. 
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1Chakkayamukkajoga, dhammakaha vigaha pesana gihinam | 
Gihinisejjami vahinti santhavani  taha_ karantio || 126 \| 


Sama sisa—padicchinam coyanasu analasa | 
Ganini gunasampanna *pasatthaparisaguna || 127 || 


Sanivigga bhiyaparisa ya uggadanda ya_ karane | 


Sajjhaya—jjhanajutta ya sarigahe ya_ visariya || 128 || 


Jatthuttara—padiuttaravadiya ajjao sahuna saddhim | 
Palavanti suruttha vi, Goyama ! kim tena gacchena? || 129 || 


Jattha ya gacche Goyama ! uppanne karanammi ajjao | 
Ganinipitthithiyao bhasanti mauyasaddenami || 139 || 


sajjhayamu, Sam Pu. Sa. | 
*thapuri’, Sam Pu. Sa. | 


126. 


127; 


128. 


129. 


130. 


GACCHACARA PRAKIRNAKA : 39 


O° Gautama ! the nuns who are ever-ready to indulge in 
violence towards the six categories of the living, who 
indulge in gossip in the name of religious discourses, who 
order the householders about (for the jobs they are supposed 
to do ‘themselves), who make use of their (the 
householders’) seats and beds and who maintain intimate 
relations with them are not the true nuns. 


The senior nun who treats her own disciple nuns and those 
of the other senior nuns who come to them for studying as 
equal, who does not neglect to motivate her junior nuns, 
who is endowed with the qualities of the head nun, who has 
the noble qualities to influence the gathering (of monks, 
nuns, laymen and laywomen followers) (possesses the 
ability to become the head nun). 


The senior nun who is learned, who is generally humble and 
respectful towards the gathering of nuns but who awards 
severe punishments when the occasion demands, who is 
always engaged in scriptural studies and meditation, who 
shelters her flock and maintains an appropriate collection of 
clothes and other monastic equipage for her group possesses 
the ability to become the head nun. 


O’ Gautama ! what is the use of staying in that monastic 
group where the nuns enter into arguments with the monks 
and, getting furious, indulge in untoward talk? That is, 
there is nu use of staying in such a monastic group. 


O’ Gautama where the nuns stay behind the head nun and 
speak to the ¢anon—-leamed monks in humble words even 


when there is occasion for annoyance is the true Gaccha. 
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Maue duhiyae sunhae ahava = ‘bhainimainani | 
Jattha na ajja akkhai guttivibheyani, tayani Gaccham \| 131 || 


Danisanaiyara kunai, carittanasami, janei micchattani | 
Donham pi vaggana jja viharabheyam karemani- || 132 || 


Tammilani sanisarami janei ajja vi Goyama ! ninam | 
MY 
Tamha dhaAmuvaesam mottumi annani na bhasijja || 133 || 


Mase mase uss ajja egasitthena parae | 
Kalahai gihatthabhasahini, savvani tie niratthayani || 134 || 


GANTHASAMATTI 
Mahanisiha—Kappao Vavaharao taheva ya | 
Sahu-sahuniatthae, Gacchayaram  samuddhiyami || 135 || 


Padhantu sahuno eyami asajjhayam vivajjium 


Uttamani suyanissandani Gacchayarani suuttamam |/ 136 || 


bhayani’ Je. | 
? kahemani, Je. | 
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The monastic groups in which the nuns do not talk in terms - 
of their pre ordination relationships such as — “she is my 
mother”, “she is my daughter”, “she is my daughter in law”, 
“T am her sister’, “I am her mother”, etc — with other nuns 
or the members of her erstwhile family is the true monastic 
group. 


The nun who is corrupt of faith, who is corrupt of righteous 
conduct, who encourages falsehood and who oversteps the 


limitations of both — the group of monks and the group of 


nuns — is not a true nun. 


O’ Gautama ! the nuns can be a cause of increase in 
worldly wandering, therefore, except thay religious 
discourse, there ought to be nothing to do with them. 


For a nun that quarrels in the hurting language of the 
householders, the most severe penance of breaking her 
month after month fasts with only one grain of food, is a 
waste. That is the benefit that accrues by such a severe 
penance is nothing as compared to the sin that accrues by 
being quarrelsome. 


CONCLUSION 


This group monastic conduct (Gacchacara) has been 
quoted from the canonical works such as Mahdanisitha, 
Kalpasitra, Vyavaharasitra, etc for the benefit of the 
monks and the nuns. 


Therefore. the monks and the nuns must always study this 
Gacchacara Prakirnaka, which is an essence of the noble 
canonical works except at times when the scriptural study is 
forbidden. , , 


42 : GACCHAYARA PAINNAYAM 


Gacchayarani sunittanani padhitta bhikkhu bhikkhunt | 
‘Kunantu jam jaha bhaniyani icchanta hiyamappano || 137 |} 


|| >GACCHAYARAM SAMATTAM || 


janantu, Je. | 
Iti Gacchayarapainnam, Je. | gacchayarapainnayani sammattam, 
Sa. || 
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137. The monks and nuns desiring self—emancipation must, 


either on reading it or on listening to the exposition of this 
Gacchacara Prakirnaka, do as has been herein prescribed. 


|| GACCHACARA PRAKIRNAKA CONCLUDED || 
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1. TRANSLITERATION CONVENTION 
(Key To Diacritical Marks) 


il GA, ga 

yg GHA, gha = 

[a 

[tate [eke fr | 

ee | 
ha 

Cauca CE 


S|. «| JHA, jha BHA, 
bha 


[MA ma 


TA [2 


fel 
3f; | AH, ah Go | THA; XY |RA,ra 
sick 
SR 


|S | DA, |DA,da | Pot | LA, la 
q [LJ page te cas va 
| | e rot [ NA, na SA, Sa 
| | | SRA, Sra SA, sa 
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2. ALPHABETICAL ORDER OF VERSES 


Verse CS er. No. P. No. 
A 
Arambhesu pasatta siddhanta 104.30 
Agiyattha—kusilehim sangam 048 14 
Agiyatthassa vayauenam: 046 14 
Aidullahabhesajjam bala—buddhi 092 «28 
Ajayanae pakuvvanti 120 36 
Apparisavi sammam samapast 022 08 
Atthege Goyama ! pani 002 02 
B 
Biyapaenam sarivigai 080 24 
Bahuso uccholinti muha—nayane 122 36 
Balaée vuddhiae nattuya 084 26 
Balanam jo u sisanam 016 806 
Bhatthayaro suri 028 08 
Bhayavam ! kehim lingehim 009 04 
Bhiée atthi bhavissanti kei 036 12 
Cc 
Chakkayamukkajoga 126 38 
Chattisagunasamannagaena 012 04 
D 
Dadhacarittam muttam aijjam 094 28 
Damisanaiyara kunai 132 40 
Desam khettam tu janitta 014 + 06 
Dhammuntaray abhie bhie 098 30 
Dhointi kanthiy4o pointi ya 124 36 


Darajjhiya pattaisu mamattae 057 18 
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E 
Ego egitthie saddhim 


Glyatthassa vayanenam 
Giyatthe je susanivigge 
Gacchai savilasagai 
Gacchayarami sunittanam 
Gaccho mahanubhavo 
Gai—vibbhamiaiehini agara 
Gani—Goyama ! ja uciyam 
Gehesu gihatthanam gntiina 
Ghanagajjiya-hayakuhiyam 
Guruna kajjamakajje khara 
Gurunao chandanuvittl 


Hasam kheda kandappam 


Icchijjai jattha saya 


Jihae vilihanto na bhaddao 

Jaha sukusalo vi vijjo 

Jai vi na sakkam kaum sammam 
Jai vi sayam thiracitto 
Jamaddham jama dinapakkham 
Jattha ya  ajjakappam 
Jattha hiranna—suvannam 

Jattha hiranna—suvanne dhana—dhanne 
Jattha Jayara—Mayaram 

Jattha jettha_kanittho janijjai 
Jattha munina kasae 

Jattha ya ajjahi samani 


093 


044 
041 
114 
137 
051 
121 
112 
115 
095 
056 
052 


082 


078 


017 
013 
033 
066 
003 
061 
090 
0388 
110 
060 
097 
062 


28 


14 
12 
34 
42 
16 
36 
32 
34 
28 
16 
16 


24 


24 


06 
04 
10 
20 
02 
18 
26 
26 
Se 
18 
28 
18 
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Jattha ya ajjaladdham 091 28 
Jattha ya bahira paniya 077 24 
Jattha ya ega khuddi ega trauni 107 32 
Jattha ya ega samani ego samano ya 109 = 32 
Jattha ya gacche Goyama ! 130 38 
Jattha ya gihatthabhasahim 111 32 
Jattha ya Goyama ! paficanha 101 30 
Jattha ya munino kaya—vikkayaim 103 30 
Jattha ya samanina masankhadaim 117. 34 
Jattha ya sannihi-ukkhada 072 22 
Jattha ya sila visiliya 079 24 
Jattha ya theri taruni 123 36 
Jattha ya uvassayao bahim 108 32 
Jattha ya varadiyanam 089 26 
Jatthasamuddesakale sahiinam 096 =. 28 
Jatthitthikarapharisam 083 24 
Jatthitthikarapharisam ling? 085 26 
Jatthuttara—padiuttaravadiya 129 38 
Je anahiyaparamatthe Goyama ! 043 14 
Je ya na akittijanae 055 16 
Jo jatto va jao na’ loyai 118 34 
Jo u ppamayadosenam 039 12 
K 
Kirai biyapaenam suttam 086 26 
Karanamakaranenam ah 099 330 
Khajjiiripattamufijena 076 22 
Khante dante gutte mutte 053 16 
Kharaghodaitthane vayanti 125 = 36 
Khara—pharusa—kakkasae 054 16 
Khelapadiy amappanami na 069 20 
Khuddo vuddho tgha seho 106 = 32 
Kini puna tarunao abahussuo ya 065 820 


Kula—gama-nagara-rajjam payahiya 024 #308 
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Lila—alasamanassa 


Mahanistha—Kappao 

Mase mise u ja ajja 

Maue duhiyae sunhae 

Maue nihuyasahave 

Medhi alambanam khambham 
Milagunehi vimukkam 
Miluttaragunabbhattham 
Muninam nanabhiggaha 


Namiiina Mahaviram tiyasinda 
Nanammi damsanammi ya 
Nitthaviyaatthamayathane 


Osanno vi vihare kammam 


Padhantu sahuno eyam 
Pajjalanti jattha dhagadhaga 
Pajjaliyam huyavaham datthum 
Paramatthao na tam amayam 
Paramatthao visam no tam 
Pindam uvahim sejjami 
Pudhavi—daga—agani—vau 
Pupphanam biyanam 


Sila—tava—dana—bhavana 


004 


135 
134 
131 
073 
0038 
087 
011 
074 


001 
020 
042 


034 


136 
050 
049 
047 
045 
021 
075 
081 


100 


02 


40 
40 
40 
22 
04 
26 
04 
22 


02 
06 
14 


10 


40 
16 
14 
14 
14 
06 
22 
24 


30 
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Siso vi verio so u 018 06 
Sivanam tunnanam bharanam 11334 
Siyavei viharam suhasila 023 08 
Sa eva bhawvasattanam 026 808 
Sacchandayarim dussilam 010 04 
Sahussa natthi loe ajjasarisi 070 =20 
Sairi bhavanti anavekkhayai 038 =:12 
Samivigga bhiyaparisa ya 128 38 
Sama sisa—padicchinam 127 = 38 
Sammaggamaggasampatthiyana 035 10 
Sangahovaggaham vihina 015 06 
Sankhevenami mae Somma ! 040 12 
Savvathesu vimutto saha 068 20 
Savwvattha itthivaggammi 067 20 
Suddhani susAahumaggam 032 10 
Sinarambhapavattam gaccham 102 30 
T 
Tiyanagayakale kei hohinti 037 12 
Tam pi na riiva—rasattham 058 18 
Tamha niunani nihaleum 007 804 
Tamha sammam nihaleum 105 32 
Tammulam sanisaram janei 133 40 
Therassa tavassissa na bahussuyassa 064 20 
- Titthayarasamo siri 027 08 
Tumhansa vi Munivara ! 019 06 
U 
Ujjamam savvathamesu 005 02 
Ummaggamaggasampatthiyana 031 10 
Ummaggathie sammagganasae 029 10 
Ummaggathio ekko vi nasae 030 10 
Vv 
Virienani tu jivassa 006 802 


Vajjeha appamatta ajja 063 18 
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Vayamittena vi jattha bhattha 
Veyana veyavacce iriyatthae 
Vihina jo u coei 

Vintaliyani na paunjanti 
Vuddhanam tarunanam 


O71 
059 
025 
119 
116 


22 
18 
08 
34 
34 
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AGAMA SAMSTHANA 
Agama Ahinisa Samata Evam Prakrta Samsthana was 
established in January 1983 to commemorate the Rainy— 
stay (Varsa vasa) of Acarya Sri Nanalalji Maharaja in 
Udaipur in the year 1981. The main objectives of the 
samisthana are to prepare scholars of Prakrta and Jaina 
Studies, to publish unpublished Jaina literature, to provide 
means of study to the desirous students of Jaina Studies, to 
get the treatises on Jaina philosophy, conduct and history, 
based on scientific research, prepared in order to preserve 
and promote Jaina culture and to organise lectures, 
discussions and ceremonies with a view to promote the 
spread of Jaina studies. The Samsthana is one of the major 
activities of Akhil Bharatvarsiya Sddhumargi Jain Sangha. 
The samsthadna is registered under the Rajasthan 
Societies Act, 1958 and donations to it are exempt from 
Income Tax under section 80 (G) and 12 (A). 
You can also become a participant in the pious 
activities of the samsthana as follows:— 

1. Individuals and organisations can become Chief 
Patrons by donating Rs. One Lakh. The names of 
such donors are printed on the latter—head of the 
samsthana in the chronological order of their 
donations. 

2. Become Patrons by donating Rs. 50000.00. 

3. Become Promoter-members by donating 
Rs. 25000.00. 

4. Become assisting members by donating 
Rs. 11000.00. 

5. Become ordinary members by donating Rs. 1000.00. 

6. The sanghas, trusts, boards, societies, etc that donate 
Rs. 20000.00 in lump sum to the samsthana become 
the organisational members of the Samsthana 
parishada. 

7. By donating towards building construction and 
purchase of essential equipment in the memory of 
your dear departed ones. 

8. By donating old manuscripts, Agamic literature 
and other useful things. 

Your cdoperation will further the cause and 
progress of Jaina knowledge and studies. 
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